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Blessed are the Peacemakers

Laurel Bunker, 
Campus Pastor at 
Bethel University | 
Martin Luther King 
Sunday, Central Bap-
tist Church, January 
18, 2015  |  As I begin 
I want to honor Pas-

tor Joel Lawrence in his absence, as I believe 
that it is always fitting to honor the leader-
ship in the house of God. I bring you greet-
ings from my husband, and from Bishop 
Wayne R. Felton, our Pastor.
 Grace and peace to you from God our 
Father and from our Lord and Savior Jesus 
Christ. It is always good to be back at Central 
Baptist, a place which holds a special place 
in our hearts as our daughters, Naomi and 
Camile spent the first months of their lives all 
the way through their preschool years here 

at Central Childcare. In addition, my friend 
and brother Chuck Sorlie was a trusted 
friend who sought me out and guided me 
during my first years as the Director of Young 
Life Urban here in Saint Paul. You are most 
blessed to have someone like him with the 
kind of passion for youth that he has and 
with a perpetually youthful spirit himself. 
 I have just returned to the ancestral home 
of many of you, the land of Sweden. It is a 
beautiful country, with beautiful people-as 
diverse if not more as the community in 
which we find ourselves in this very moment. 
It is a marvelous spectacle of old tradition-
the glorious winding cobblestone streets in 
Gamlastan-the old city, held us captive for 
many hours, royal residence of King Karl, 
parliament, the church of Santa Clara, and 
many quaint shops and restaurants around 
each bend—perfect for the mid-morning or 

Reclaiming Pietism:  
Retrieving an Evangelical Tradition

Glen Scorgie, Pro-
fessor of Theology, 
Bethel Seminary San 
Diego  |  There is a 
surge of books com-
ing out these days 
on Pietism. Some-
thing is stirring that 

is worthy of our attention, and as it happens 
Bethel is a center of this energetic movement 
of historical retrieval. This is a review of 
Roger E. Olson and Christian Collins Winn’s  
Reclaiming Pietism: Retrieving an Evangelical 
Tradition. Grand Rapids: Eerdmans, 2015.
 A few years ago, for example, there was 
a conference on Pietism at Bethel, and out 

of that stimulating gathering came an im-
portant work, edited by Bethel professors, 
entitled The Pietist Impulse in Christian-
ity (2011). We are delighted to see that yet 
another multi-authored volume has just 
been released. Edited by Chris Gehrtz, it is 
entitled The Pietist Vision of Christian Higher 
Education: Forming Whole and Holy Persons 
(2015). This is a much-anticipated volume, 
inasmuch as it could help shape the culture 
of Bethel University and other kindred insti-
tutions going forward. And of course many 
readers of the Clarion will have already read 
with appreciation Jim and Carole Spickel-
meier’s biography of a notable former Bethel 
president and Pietist par excellence, entitled 
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Inside this Issue of the Baptist Pietist Clarion

In essentials
UNITY

In non-essentials
LIBERTY
In everything
CHARITY

G. William Carl-
son Professor Emeri-
tus of History and 
Political Science  |  
This is the fifteenth 
issue of the Baptist 
Pietist Clarion. Pas-
tor Ron Saari and I 

began this in March 2002 to articulate the 
essence of the Baptist Pietist heritage for 
today’s church and share some of the presen-
tations at the Friends of the History Center 
events. The Baptist Pietist Clarion could not 
be published without the assistance of the 
History Center, the outstanding layout work 
of Darin Jones and the archival assistance of 
Dr. Diana Magnuson.  

Reclaiming our Pietist 
Heritage
 During the past seven years several 
Bethel University Professors have made an 
effort to reclaim the “pietist” heritage of the 
denomination and its educational institu-
tions. I penned an essay entitled “Pietism 
and Bethel’s Educational Values: A Gift for 
the Future” in the Bethel University Faculty 

Journal (Spring, 2008); Christian T. Collins-
Winn, Christopher Gehrz, and I coordinated 
a Conference at Bethel entitled “The Pietist 
Impulse in Christianity in 2011” (many of 
the essays were published in a book, The 
Pietist Impulse in Christianity 
(Eugene, Oregon: Pickwick 
Publications, 2011); Chris-
topher Gehrz has ed-
ited a book entitled The 
Pietist Vision of Chris-
tian Higher Education: 
Forming Whole and Holy 
Persons (Downers Grove, 
Illinois: IVP Academic, 2015) 
and Roger E. Olson and Christian T. Collins 
Winn have recently authored a book entitled 
Reclaiming Pietism: Retrieving an Evangelical 
Tradition (Grand Rapids, Michigan: Ee-
rdmans, 2015). In this issue Glen Scorgie, 
Bethel Seminary San Diego, has written a 
wonderful review of the Olson and Winn 
book entitled Reclaiming Pietism.

Reconciliation and 
Peacemaking
 Two essays in this issue explore Biblical 

themes related to reconciliation and peace. 
Laurel Bunker, campus pastor at Bethel Uni-
versity, gave a sermon entitled “Blessed are the 
Peacemakers” for Martin Luther King Sunday 
at Central Baptist Church. I have asked Terri 

Hansen to review Christena Cleveland’s 
Disunity in Christ: Uncovering the Hid-

den Forces that Keep Us Apart. 
 We welcome two new 
contributors this issue of the 
Baptist Pietist Clarion: Joelle An-
derson reviews a recent book by 

Philip Yancey and Linnea Winquist 
shares a sermon she gave last year on 

Palm Sunday. 

Celebrating Our Baptist 
Heritage
 In 2009 Baptists Around the World cel-
ebrated the 400th anniversary of the found-
ing of the Baptist tradition. I was given the 
opportunity to address this celebration at a 
number of sites including my home church, 
Central Baptist Church in St. Paul. Included 
in this issue is a summary of those presenta-
tions. Also included are several issues around 
the value of being Baptist by Dwight Jessup, 
David Jessup, and Ron Saari.

Baptist Stations of the Cross 
G. William Carlson and Mike Widen  |  
Last spring, artist Mike Widen and I worked 
together to create an original Stations of the 
Cross in the sanctuary of Central Baptist 
Church, St. Paul.  This year a Methodist 
church in Northfield, Minnesota and a 
Catholic church in Iowa has hosted it. An in-
troduction to this exhibit can be found at the 
following website: http://pietistschoolman.
com/2014/04/15/baptist-stations-of-the-
cross-g-w-carlson/
 Mike requested fourteen different artists 
and fourteen different writers to create ex-
pressions on the Stations of the Cross. The 
writers and artists were from around the 
nation and from diverse Christian tradi-
tions. The Biblical Stations included Jesus’ 
betrayal, Peter’s denial, Jesus taking up the 
cross, Jesus meeting the women of Jerusalem, 
Jesus’ crucifixion and death on the cross and 
his being placed in the tomb. A full copy of 
the booklet can be found at the following 

website: https://pietistschoolman.files.
wordpress.com/2014/04/an-invitation-
on-the-pathway-final.pdf  We invite you to 
share this journey with us. 
 We believe that it is valuable to inten-
tionalize the pre-Easter 
experience by reflecting 
on the life and ministry of 
Christ and the historical 
experiences that ultimate 
led to his death and res-
urrection. As my friend 
Emilie Griffin wrote in her 
wonderful Lenten book 
Soul Surrenders:
 “It may be that Lent, this 
particular Lent, is a chance 
to make a certain choice 
over again. In our own 
stories we may find some 
issue, long festering, that 
can come into healing and 

forgiveness at last. Perhaps the main insight 
will be as simple as this: my story is linked 
eternally to the Jesus story. And I will walk 
with him to the end.” (Soul Surrenders, p. 61)

“The Women of Jerusalem” Mike Widen
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Diana Magnuson Professor of History and 
Archivist  |  Friends and family gathered on 
October 10, 2014, to honor the life, work 
and legacy of Dr. Virgil A. Olson, through 
the dedication of the Virgil A. Olson Stained 
Glass Windows Memorial. The memo-
rial was made possible through a gift from 
Virgil’s family. The dedication ceremony 
was held as part of the biennial meetings of 
Bethel University, the Minnesota Iowa Bap-
tist Conference and Converge Worldwide.  
 Just over a year ago, in November 2013, 
Virgil’s family created a $20,000 endowment 

in his memory, award-
ed to the History 
Center, Archives 
of the Baptist Gen-
eral Conference and 
Bethel University.  
While the windows 
serve as a stunning 
visual reminder of 
Virgil’s legacy, the 
endowment ensures 
that the history he so 
passionately engaged 
in his lifetime will long 
be accessible for future 
research.  
 The beautifully 
restored stained glass 
windows are a fitting 
tribute to Dr. Virgil Ol-
son for two significant 
reasons.  First, they are 
a tangible and precious 
link to our past.  Origi-

nally hung in Bethel Seminary’s chapel on 
Snelling Avenue in St. Paul, these century old 
windows remind the viewer of Bethel’s long 
and durable history. When artisans crafted 
these windows, they were intended to serve 
their purpose for many, many generations. 
An Artisan crafted Virgil too, and he lived 
his life creatively and energetically serving 
the Bethel community. 
 Secondly, hung in the natural light of the 
windowed pavilion space outside the semi-
nary chapel, God’s light shines through the 
glass, inspiring the viewer to reflect on His 
creation in the courtyard beyond, contem-
plate His love in the stillness of the pavil-

ion, and regard His 
power, demonstrated 
in the sizable Bei-
tin rock contrasting 
with the glass. Virgil’s 
life was like that too. 
He radiated the light 
of Jesus, thought-
fully causing those 
around him to reflect 
on the meaning of 
our shared history. 
Through this en-
dowment, the Olson 
family laid a founda-
tion stone that will 
support an enduring 
legacy.  
 The stained glass windows had been stored 
at the History Center since the 1980s and 
could only be viewed by visitors to the archive. 
Through the Olson family gift, students, 
faculty and visitors to Bethel Seminary can 
now enjoy the windows’ artistic qualities 
and appreciate Virgil’s long and productive 
legacy. The windows are permanently hung 
in the glass pavilion outside the seminary 
chapel between Faculty Hall and the Seminary 
Campus Center. Alan J. Palmer of Gaytee-
Palmer Stained Glass of Minneapolis carefully 
cleaned, restored and reframed the windows.
 The dedication ceremony was opened with 
a welcome from Dr. Jay Barnes, President of 

Bethel University. In his opening remarks, 
Dr. Barnes acknowledged Virgil’s significant 
role at Bethel, the Minnesota Iowa Baptist 
Conference and the Baptist General Con-
ference. Dr. Diana Magnuson, Professor of 
History at Bethel University and Director 
of Archives, briefly outlined the history and 
significance of the stained glass windows. Dr. 
Dan Olson, Associate Professor of Sociology 
at Purdue University and son of Virgil, pre-
sented a moving tribute to his father.  Dean of 
Bethel Seminary, Dr. David Clark, provided 
closing remarks, a reading of the memorial 
plaque and a closing prayer.

Virgil A. Olson Stained Glass Windows Memorial Dedication 

The plaque honoring Virgil Olson
In Honor of Virgil A. Olson
 These stained glass windows from the original Seminary building on the Snelling 
Avenue campus have been preserved through the generous contributions of the family 
of Virgil A. Olson (1916-2013). Olson was a leader of deep faith and piety, an engaging 
professor of history, and a thorough and devoted chronicler of the history of the Baptist 
General Conference (BGC).
 Bethel University and Converge Worldwide (formerly BGC) celebrate his long career 
of making history real and relevant, his devotion to Christ, and his legacy of generosity.  
We extend to his family our most sincere appreciation.

“Show me your ways, O Lord, teach me your paths; 
guide me in your truth and teach me, 
for you are my God and my Savior, 
and my hope is in you all day long.”  

Psalm 25:5-6

Virgil’s children: Dan Olson, Linda Gianoulis and 
Ann Monikowski at the dedication of the 

stained glass windows memorial.
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Joelle Anderson 
Pastor of Communi-
cations, Central Bap-
tist Church  |  Philip 
Yancey’s recent pub-
lication, Vanishing 
Grace, was released 
to the public October 

of 2014.  In two months time, ink barely dry, 
G.W. Carlson (our fearless editor) placed 
Yancey in my hands to write a book review for 
this publication. I say fearless because there 
are some contextual facts that I would like you 
to know before I begin my op-ed of Vanishing 
Grace. First of all, this is my first encounter 
with Yancey. Few of his previous titles have 
faint familiarity with me and I have never 
read any of this books or blogs posts before 
now.  Secondly, I am fresh out of seminary. My 
Master of Divinity had a six-month shelf life 
before having this book lobbed into my lap so 
I am still recovering from my post seminary 
theological hang over. Lastly, I am a millen-

nial. I say that because who I am plays an 
important role in how I interpret this text and 
even more so based on the subject manner, 
Christianity interacting with culture.  
 It is well known that the Church is going 
through a significant historical change right 
now and my generation is charging a new 
way that might not be agreeable to those who 
are our seniors. My perspective on this text 
is based upon my life stage and I will try my 
best to look at it from multiple generational 
perspectives within the space allowed. My 
synopsis of the text will come first, then my 
points of agreement, followed by a personal 
angst that constantly weighed me down 
while traveling through Yancey’s pages.
 The main point of Yancey’s text is clear 
from the beginning, that American Chris-
tians do not have the reputation of being 
people of grace. Rather, we have acquired 
the reputation that we need to appear as 
always correct in 
our dogma, see-

ing people as targets to convert, and would 
rather argue with everyone about how right 
we are instead of engaging in conversation 
(33). Essentially we run over people’s emo-
tions and well being (including fellow believ-
ers) because we would rather see ourselves 
as the dominant group.  
 Yancey scolds us by reminding us that this 
kind of behavior is not what Jesus command-
ed us to do. Striving to be right shadows be-
havior of the Pharisees instead of our beloved 
Rabbi. “I doubt God keeps track of how many 
arguments we win,” claims Yancey, “God may 
indeed keep track of how well we love” (34). 
A sobering line as he continues to push his 
point that if American Christians continue 
this behavior, then we will never till fruitful 
soil for the seed of faith to grow and blossom. 
After reading the first section of the book, a 
believer might feel a bit battered or offended. 
Yet, Yancey offers us three different ways to 

interact with those who do not yet have a 
relationship with Jesus. Yancey describes 
them as artist, activist, and pilgrim.   
 Each of these titles comes with it a 
new way of interpreting and living out 
one’s own faith and how each category 
refines and complements the other.  
Yancey encourages his reader to see his 
or herself in one or all three of these 
personas instead of being a Christian 
who is not known for love and grace. 
Yancey explains these new identities are 
for believers in order to see faith not as 

one needing to always take the defensive on 
faith matters but to understand the roles that 
faith plays for individuals and communities. 
It’s not about one winning or dominating the 
other, but about commonality and allowing 
healthy interaction to be an acceptable cul-
tural norm among Christians. 
 Yancey then turns his focus from critiqu-
ing the American Christian culture to asking 
broader questions of faith addressing our 
nation. In a way, this section almost reads 
as a charge to put things back the way that 
they were. He reminisces about the old days 
and mourns their place as past tense actions 
instead of present. In this vein, he invites 

Do Not Fear the Future: A Millennial’s Perspective on 
Yancey’s Vanishing Grace

Philip Yancey 

“Why did God entrust His message  
to flawed human beings” 
 Jesus’ story reaches a climax with the resurrection: almost over-
night the disheartened disciples morph into bold street preachers 
once they realized their leader had conquered death. That, at least, 
is the story often repeated. Read the accounts closely, though, 
and you’ll find a plot more twisted. Matthew remarks that “some 
doubted” even after seeing the resurrected Jesus in person. John 
includes a scene from Galilee, several days’ walk from Jerusalem, where six of the 
eleven remaining disciples have now gone fishing, apparently resuming their former 
careers in spite of Jesus’ return to life.
 For six weeks, in fact, the disciples wander around dazed and confused, like survivors 
of catastrophe, sometimes retreating to familiar haunts once shared with their beloved 
leader, sometimes clustering behind locked doors. Then in the book of Acts the scene 
shifts back to Jerusalem when Jesus appears once more and hope flutters anew. Maybe 
now is the time when he’ll unleash the power long promised by the prophets! Instead, Je-
sus issues a directive that has become known as the Great Commission, sending them 
to “the ends of the earth.” As the disciples stand there trying to absorb it all, he floats 
upward like a balloon into the sky, never to be seen again.
 I imagine Luke smiling as he records it years later, that comic scene of eleven earnest 
partisans arching their necks to stare at clouds as angels ask the obvious question, “Why 
do you stand here looking into the sky?” Luke omits the implications: Didn’t he tell you 
to get moving? Well, do it!”   (Vanishing Grace, pp. 98-99)

•
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believers to take action and participate. Not 
to become isolated groups but to engage and 
shape the culture and politics for Christ.  He 
ends his book with a tale concerning a nation 
state that chose to dispose of a leader because 
of his Christian values instead of valuing the 
message of the Good News. For Yancey, this 
is a prophecy for the days to come if Chris-
tians do not act and seek out change. 
 Here we will move into my own thoughts 
on the text. Yancey has a strong start with his 
awareness of how Christians are negatively 
identified as judgmental instead of being 
loving towards one another and those who 
do not share the same faith. It is the main 
reason why so many of those in my genera-
tion have left church communities because 
they see us as judgers and legalists. Yancey 
gives one third of his book to this point and I 
am encouraged to see that he is revealing the 
truth about our reputation.  It is in desperate 
need of repair. 
 As I turned Yancey’s pages I was floored 
by how well read he is.  The appendix for this 
book stores hundreds of authors and titles 
that I have on my own reading list.  He quotes 
current authors, ancient philosophers, clas-
sical writers, and memoirs of saints.  He 
humbly displays a vast knowledge that I hope 
one to day aspire to.  He also proves that he 
is social.  Almost every page of the book 
comes with a story about someone he knows 
or that has written to him personally.  He is 
not an armchair theologian. He interacts 
with people and then shares his encounters.  
This strengthens his writings and I can see 
why he has had a successful career.  
 Successful however, for maybe a certain age 
group. Here is where I will explain the per-
sonal angst that sat with me almost through-
out the entirety of my reading. While Yancey 
was spot on in saying how Christians need to 
wake up to the adverse opinions about them, 
he also had tone of fear, grieving, and a call 
back to the way things used to be.  He says, 
“Christ-followers need not live in fear, even 
when it seems that society is turning against 
us.” (270). I had to pause after that sentence 
because he highlights a paralyzing stage that 
many followers of Christ are currently in, and 
that is the fear of the future. This undertone of 
fear for the Church’s future and mourning for 
the past summed up the last half of the book. 

For me, it was a struggle to make it through 
and here is why.
 I am in my late-twenties, just starting my 
career working full time for the Church, and 
I am dismayed by this idea that because the 
church is changing, the changes are a direct 
attack against the people of faith. Society is 
“turning against us” he says. Here is where 
I need to interject and say having that sort 
of “us v. them” mentality will not help to 
rebuilding our reputation as judgers and 
shamers. I cannot afford to have that sort of 
mentality vocationally nor personally. This 
type of thinking destroys building bridges 
between generations within and outside the 
ecclesial walls.
 Let me be clear here. I am not saying that 
those of you who have worked hard in for-
mer years to build the church do not have 
freedom to mourn the loss of the change. 
I know change is hard; I stand with you in 
that mourning. However, for me as a church 
leader, I cannot sit stagnant between longing 
for the old glory days and fear of what is to 
come of my faith, and my role in the Church. 

This posture discredits and ignores what is 
happening and what is to come for the bride 
of Christ.  
 For me Yancey juxtaposes his point in 
the first half of the book by asking people 
to change and follow Christ differently, but 
then describing that the future for American 
Christianity is the need to go back to where 
we were. His lack of creativity to describe 
the future of the church and the work it will 
take to get there was disappointing.  
 Conclusively, I would be cautious in 
recommending this book for my younger 
counterparts; it might create more frustra-
tion than fruit. However, I believe that this 
text might help those who desire to acclimate 
to the ecclesial shift that is happening and 
the need to change their identity to pilgrim, 
artist or activist. It is hard to accept new 
realities and to let go of what once was so 
loved. However, let us not be paralyzed by 
fear as we embark into the unknown days to 
come, but let us be spurred on by hope of the 
rebirth and metamorphosis of the Church 
for God’s Kingdom to be built here on earth.  

Philip Yancey on Christianity’s Negative Stereotypes 
Q: How do we pull ourselves away from those negative labels of Christianity?

A: I identify three types of people who are especially effective in dispensing grace to 
an increasingly post-Christian world: activists, artists and pilgrims.
 Activists, those are the people who reach out with acts of mercy. It touches people’s 
hearts. And then they’re open to the message. I can travel to places and I can see the 
long-term effect of Christians who never talk about their faith, yet they’re reaching out 
with acts of mercy. They’re affecting people’s hearts, and eventually those people want 
to know, “Why are you doing this?”
 Artists are also effective. Art sneaks in at a subconscious level. The Church historically 
was the great patron of the arts, and now, some churches are, some churches aren’t. 
Artists are hard to control, and yet, they are effective in communicating the Gospel to 
a society that is resistant to it.
 And the last phrase I use is pilgrims. We can say, “Look, we’re just traveling along 
the same road you do, but we know something about the destination, and this is how 
it has helped our lives,” instead of, “We’re on the inside, you’re on the outside. You’re 
no good. You’re going to hell.”
 If you look at Jesus’ stories, He talks about lost people, lost coins, lost sheep, the lost 
son. I’ve started looking at people as lost. There are many people who are just wandering 
around, not knowing why they’re here, how to live, what decisions they should make. 
And as pilgrims on the same road, we can say, “Here are some clues we’ve learned that 
may help.”

Taken from an interview by Eddie Kaufholz Relevant December 16, 2014  
http://www.relevantmagazine.com/god/god-our-generation/philip-yancey-christi-
anitys-negative-stereotypes

Do Not Fear the Future, from p. 4 •
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Ted Lewis “Baptism” 

BAPTISM—August 2014

It was fitting for him to be baptized
in the largest lake in the whole world;
his mind itself could not fit in the tub
situated in the front of his church;
it was too jacuzzi-like, too unlike
the open ocean where he first saw
the believers of his beach town being
lowered down into warm salty water
and raised anew with a boost of Spirit.
All of them needed a wide sky above
to vent the largeness of a living faith,
using the same sea that carried away
their slave-sent ancestors in wooden ships.
To the barefoot church members facing west
these baptisms of single-person choice
were essentially acts of defiance,
Protestant protests against African 
violence, against the way unhealed pain
had recycled again and again through
brutal abuse with jungle machete,
of severed hands in the land of bloody
Belgian rule over the rubber-tree. 

As a prime-pick to be a boy-soldier,
he made his family vulnerable
to more abuse, to more African death;
they fled south like lambs to a safer land
far from the sands of the baptismal beach,
the rightful site of his own sub-mission,
where to his church, to the whole of Congo,
he would have shouted his love for Jesus,
the one who schools him in true freedom
and not in crippling boy-soldier fear.
But now he stands in the ice-melt waters
of Lake Superior on a white-cap day, 
bracing the waves, steadied by his pastor,
shivering with a smile from the heart. 
Again, an act of faith-fed defiance,
but this time against a crazy culture
that turns temptation into tradition: 
the secular nets we can’t leave behind.  
Given his strong bond to his boyhood beach,
he needed something far superior 
to a fiberglass tub to match the pure
gravity of his black-skinned heritage.

Ted Lewis, Restorative Trainer, Educator, Mediator and Consultant (www.restorativetrainer.
com)  |  This poem is about Jireh Mabamba whose family fled the Democratic Rep. of 
Congo when he was 10 years old in 2003 in order to evade child soldier induction. They 
went to South Africa where he later received a Rotary scholarship to come to Duluth, 
Minn, where he now attends the University of Minnesota. 
 Jireh was one of the three featured speakers at the Jan. 20, 2014 MLK Day Holiday 
Rally held in Duluth. Mabamba gives high praise to both Martin Luther King, Jr. and 
Nelson Mandela and says he may not be alive today if it wasn’t for Mandela. South Africa 

became a safe haven for the Mabamba family. He is quoted as having said that “Mandela and King both made 
a world where we are not judged by the color of our skin, but by the content of our character.”
 In the spring of 2014 Jireh chose to be baptized into his church community in Duluth, but asked for an outdoor 
alternative to the normal indoor setting for baptism. His friend, Ted Lewis, was present at his lakeside baptism 
on Park Point, August 31, 2014.

Jireh Mabamba

New Leadership at the Baptist General Conference (Converge Worldwide)
G. William Carlson  |  Jerry Sheveland in 
2002 became President of the Baptist Gen-
eral Conference. His leadership emphasized 
church planting, evangelism, development of 
a more diverse ethnic denomination and of 
a Holy Spirit led Christian community. For 
these initiatives we are thankful. We wish 
him well as he continues to serve Jesus Christ 
in new ministries.
 We welcome the new President, Pastor 
Scott Ridout. He is a graduate of Virginia 

Tech and Columbia International Univer-
sity. He and his wife Lisa led Sun Valley 
Community Church, Gilbert, Arizona, from 
1998 to 2014. It grew from a church of 375 to 
one of over 5000 attendees. They have three 
children, Jon, Ashlyn and David. He has 
been active in such denominational areas 
as church planting and church leadership 
mentoring. We wish him well, will keep him 
in our prayers and encourage him to find 
ways to keep the Baptist pietist heritage alive 

and well within the 
denomination.
 I appreciated his 
essay in the spring 
2015 issue of Con-
verge Point entitled 
“Legacy of Coura-
geous Action” on 
the witness of Gus-
taf Palmquist who founded a Swedish Baptist 
church in Rock Island, Ill. (1852). 
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continued on p. 8

afternoon Fika. A shining jewel of a city, the 
waterways which surround her are a fitting 
mirror to her lovely light. The new city was 
equally interesting with her modern city 
scapes, glorious nightlife, and shopping and 
entertainment districts. Above all, we want 
to declare to you that God is alive in Sweden, 
despite the fact that less than 6 percent of her 
population attends church at any given time. 
As dismal as this may seem, there is reason to 
rejoice, for we have seen the church in action 
in Sweden, and it blessed and encouraged us 
to be all the more bold as the days are evil.  
 On one particular day, as we were out see-
ing the city, my husband and I, accompanied 
by our friend, Caroline, passed by the glori-
ous city hall which was the renowned Nobel 
Prize Museum. The Nobel Prize, named after 
Swedish inventor, Alfred Nobel, is a set of 
annual international awards bestowed in a 
number of categories by Swedish and Nor-
wegian committees in recognition of cultural 
and/or scientific advances. The Nobel Prize, 
awarded since 1901, has been awarded an-
nually (with some exceptions) to those who 
have “done the most or the best work for 
fraternity between nations, for the abolition 
or reduction of standing armies and for the 
holding and promotion of peace congresses” 
and has been awarded to many distinguished 
leaders from across the world, a good share 
being awarded to Americans: Theodore Roo-
sevelt (1906), Woodrow Wilson (1919), Jane 
Adams (1931), Ralph Bunche (1950), Barack 
Obama (2009) and of course the man whose 
life we honor and celebrate tomorrow, the 
Reverend Dr. Martin Luther King, Jr (1964). 
 The speech which Dr. King gave upon the 
acceptance of this great award bears reading 
afresh, for in his words of December 10, 
1964, almost 50 years ago to the month, he 
speaks of a deep and enduring need, no a 
necessity for our nation and our world, that 
we might somehow find a way to live in peace 
with one another.
 “…Sooner or later all the people of the 
world will have to discover a way to live to-
gether in peace, and thereby transform this 
pending cosmic elegy into a creative psalm 
of brotherhood. If this is to be achieved, man 
must evolve for all human conflict a method 

which rejects revenge, aggression and retalia-
tion. The foundation of such a method is love.” 
 This is not an antiquated idea. In a 2013 
chapel address at Bethel University, Dr. 
King’s youngest daughter, the Rev. Dr. 
Bernice King articulated the same need for 
peacemaking and peace keeping in the world 
with one critical element —it must begin with 
our own relationship with the Lord. “It’s very 
difficult to be a peacemaker if you don’t have 
peace with God yourself,” King challenged 
the audience. 
 Therefore we must not, as believers in 
Christ, believe that His love cannot change 
hearts, that our prayers cannot touch heaven, 
that our faith cannot move mountains, 
that our faith will not sustain us and see us 
through to the very end. We must not let 
the loads which we bear individually or col-
lectively or the attacks that the enemy would 
wage against us, keep us from remembering 
the words of Jesus Christ from John 16:33, 
“These things I have told you so that you 
will have peace. In this world you will have 
tribulation, but be of good cheer, for I have 
overcome the world.” How desperately we 
need to hold fast to the Father in these days. 
How fervently we must pray, how ardently 
we must reach a lost and broken world that 
wonders if Christianity has any power or 
relevance at all. 
  Meditating upon this reality, my mind 
wandered back to a day several years ago as 
I dropped my children off to school. On this 
particular day the girls and I were unusually 
orderly in our preparation for the day. This 
allowed us to get out of the house and off 
to school a bit more quickly. Early arrival 
allows for lingering with loved ones, with 
teachers and friends—it is a sweet treat to 
a mother’s soul, particularly when the next 
time of meeting will be some six or more 
hours later at end of day.  
 We walked slowly through the hallways.  
My children were quick to point out their 
creative works displayed on the walls.  We 
came upon a particular display prepared by 
Naomi’s third grade class. I stood scanning 
the colorful handiwork of the children as 
my eye caught a large rectangle of hot pink 
paper taped to the wall. On it was written 

three simple words: “Gifts of Peace.”
 You see the third grade class had decided 
that they would do a special project around 
the idea of being peacemakers. These sweet 
ones wrote their most heartfelt dreams 
and desires on pieces of paper, sandwiched 
between cardboard and wrapped each like 
a gift.  “I would give the gift of encourage-
ment”, the first gift said.  “I would give the 
gift of kindness”, “I would give the gift of 
friendship” and “I would give the gift of 
God’s Word”. 
 Each of these precious children saw these 
elements as essential to offering or achieving 
peace in their young world. I don’t believe 
that Christ would have argued either. In the 
Sermon on the Mount he stated: 
  1Now when he saw the crowds, he went up 
on a mountainside and sat down. His disciples 
came to him, 2and he began to teach them say-
ing: 3”Blessed are the poor in spirit, for theirs is 
the kingdom of heaven. 4Blessed are those who 
mourn, for they will be comforted. 5Blessed 
are the meek, for they will inherit the earth. 
6Blessed are those who hunger and thirst for 
righteousness, for they will be filled. 7Blessed 
are the merciful, for they will be shown mercy. 
8Blessed are the pure in heart, for they will see 
God. 9Blessed are the peacemakers,  for they 
will be called sons of God… (Matthew 5:1-9, 
NIV)
 Now we know that this is not how this 
passage ends. Christ goes on to say…
 10Blessed are those who are persecuted be-
cause of righteousness, for theirs is the kingdom 
of heaven. 11“Blessed are you when people in-
sult you, persecute you and falsely say all kinds 
of evil against you because of me.  12Rejoice 
and be glad, because great is your reward in 
heaven, for in the same way they persecuted 
the prophets who were before you.” 
 For the purpose of today’s message I want 
to focus on Christ’s words in verse nine:
 “Blessed are the peacemakers, for they shall 
be called son’s of God.” What does it mean for 
us today to be peacemakers? What can we as 
believers do as we look out at the landscape 
of this world of violence in the Middle East 
and in parts of Africa at the hands of extrem-
ists; can we bring peace into the midst of 
this? What about Ferguson Missouri; New 

•

•
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York, City; Chicago, Illinois, here in the 
Midway area where this church has been and 
I believe continues to be strategically placed 
by God? What is God calling us to do?  

1. We Must Be Made Right 
With God
 Christ’s sacrifice on the cross brought rec-
onciliation between God and man. Because 
of the sacrifice of Jesus which has brought 
peace, we now have the extraordinary privi-
lege of being ambassadors of Christ, compel-
ling others to be made right with God. To 
share Christ, to bring others out of darkness 
into His marvelous light, is peacemaking.

2. We Must Be People Of 
Prayer
 The Holy Spirit must always guide our 
Christian peacemaking. We start by expe-
riencing God’s peace. We must be on our 
knees in prayer that God will give us strength 
and wisdom. The Apostle Paul writes to the 
Philippians church:
 6Don’t worry about anything; instead, pray 
about everything. Tell God what you need, 
and thank him for all he has done. 7Then you 
will experience God’s peace, which exceeds 
anything we can understand. His peace will 
guard your hearts and minds as you live in 

Christ Jesus. 8And now, dear brothers and 
sisters, one final thing. Fix your thoughts on 
what is true, and honorable, and right, and 
pure, and lovely, and admirable. Think about 
things that are excellent and worthy of praise. 
9Keep putting into practice all you learned and 
received from me—everything you heard from 
me and saw me doing. Then the God of peace 
will be with you.”   (Philippians 4:6-9)

3. We Must Understand that 
God’s peace is superior to the 
world’s “peace” 
 Christians must always remember that 
we have been the recipients of the gifts of 
“peace of mind and heart.” Jesus’ promise of 
eternal life frees us to be effective peacemak-
ers in today’s world. Martin Luther King, 
Jr. is often quoted as saying that he did not 
become free to live until he was free from the 
fear of death. He told a civil rights rally in 
1963: “No man is free if he fears death. But 
the minute you conquer the fear of death, at 
that moment you are free.” 
 Jesus proclaimed, “I am leaving you with a 
gift—peace of mind and heart. And the peace 
I give is a gift the world cannot give. So don’t 
be troubled or afraid. 28 Remember what I told 
you: I am going away, but I will come back to 
you again. If you really loved me, you would 
be happy that I am going to the Father, who 
is greater than I am. 29 I have told you these 
things before they happen so that when they 
do happen, you will believe.   John 14:27-29
 You have given me greater joy than those 
who have abundant harvests of grain and new 
wine. 8In peace I will lie down and sleep, for 
you alone, O LORD, will keep me safe.   Psalm 
4:8
 30 A heart at peace gives life to the body, but 
envy rots the bones.   Proverbs 14:30

4. In order to be a 
peacemaker, you must be a 
peace pursuer
 As a follower of Jesus Christ, I am thankful 
that he gave us a wonderful example of being 
a peace pursuer. He welcomed the children, 
encouraged women to preach the gospel, 
reached out to the marginalized, healed the 
sick and challenged those who had made 
the House of God the den of thieves. As the 
Psalmist states we should “taste and see that 

Bernice King Visits Bethel: Promotes Peace and Forgiveness
G. William Carlson  |  In 1964 Bethel President Carl Lundquist invited Martin Lu-
ther King Jr. to visit Bethel and talk in chapel. Two of my colleagues, Diana Magnuson 
and Kent Gerber, researched the history of that invitation and why the invitation was 
extended.  Dr. King was unable to come because he needed to address some important 
civil rights issues in Atlanta. 
 A member of the King family finally made it to Bethel. Bernice King, the youngest 
daughter of Coretta Scott King and Martin Luther King, Jr. spoke at Bethel’s chapel in 
May 2013. Over the past three years, American’s have celebrated the 50th anniversary of 
several major events in King’s life. In April 1963 King wrote the significant Letter From 
the Birmingham Jail. Edward Galbraith, a recent chapel speaker at Bethel University, 
has penned a wonderful book on the Letter. It is entitled the Birmingham Revolution 
and is an important read for evangelical Christians.
 Martin Luther King, Jr. received the Nobel Peace Prize in 1963 and led the Selma 
March, which was important to the development of the 1965 Voting Rights Act. Bernice 
King has commented on each of these events. At Bethel, Bernice King emphasized that 
when we invite Jesus Christ into our lives, we need to model the reality that we need 
to be a forgiving people because we are a forgiven people. People won’t “know how to 
forgive unless we forgive. You are the answer. We are the answer to this dark, broken 
world, which is in need of reconciliation.” Forgiveness is “not an occasional act but a 
permanent attitude.”
 Martin Luther King, Jr. also argued that Christians are to be peacemakers. Peace is not 
“just the absence of tension but the present of justice.” As peacemakers we may need to 
stir some things up. As Bernice King reflected on the anniversary of the Selma march 
she argued that it was the commitment to nonviolence that enabled and empowered 
the marchers to struggle effectively for voting rights in Alabama. 
 There is a need to honor those who paved the way for the 1965 Voting Rights Bill by 
ensuring that Supreme Court decisions and voter suppression laws do not jeopardize 
the rights that were established.  In an interview Bernice King stated: 
 “But the reality is we’re at a crossroads, because the Voting Rights Act has been gut-
ted. And there’s so many people now that have been disenfranchised. And so in the 
words of my mother, struggle is a never-ending process. Freedom is never really won; 
you have to earn it and win it in every generation. And there must be a resurgence of 
the fight for that struggle, to guarantee that those people, going forward, will have the 
same opportunity to have their voices heard and their vote registered.” 

•

continued on p. 9•
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the Lord is good” and that we should “turn 
away from evil and do good; seek peace and 
pursue it.”
 “Taste and see that the Lord is good; 
blessed is the one who takes refuge in him. 
9Fear the Lord, you his holy people, for those 
who fear him lack nothing. 10The lions may 
grow weak and hungry, but those who seek 
the Lord lack no good thing. 11Come, my 
children, listen to me; I will teach you the 
fear of the Lord. 12Whoever of you loves 
life  and desires to see many good days, 
13keep your tongue from evil and your lips 
from telling lies. 14Turn from evil and do good; 
seek peace and pursue it.”   Psalm 34:9-14

•

continued on p. 10

A Book Review by 
Terri L. Hansen  
|  “Overcoming dif-
ferences. Working 
through conflict. 
Seeing culturally dif-
ferent others as God’s 
gift to us rather than 

thorns in the flesh. That’s what this book is 
about.” (p. 22). Christena Cleveland, Asso-
ciate Professor of Reconciliation Studies at 
Bethel University, takes on this somewhat 
daunting, but timely topic in her recent 
book, Disunity in Christ: Uncovering the 
Hidden Forces That Keep Us Apart, (IVP 
Books, 2013). With her background in so-
cial psychology, Cleveland weaves research, 
anecdote, personal experience, and humor 

into her thorough treat-
ment of issues of race, 
privilege, segregation, and 
sin present in the Ameri-
can Christian church in the 
21st century.
 Christena begins with her 
self-confessed tendency to 
place her fellow Christians 
into one of two categories: 
Right Christians and Wrong 
Christians. We all have our 
lists and we all fall into this 
same tendency. We have a strong desire 
to affirm our own existence or position by 
drawing lines and making judgments. These 
categories can focus on behavior, theology, 
age, race, political ideals, even the kinds of 

cars we drive. Next, we gather 
around us only those who fit our 
idea of Right Christian, steering 
clear of the Wrong Christians. 
 In calling out this behav-
ior as sin, Cleveland makes clear 
that she is not condoning an 
unprincipled or watered down 
theology of blanket tolerance. 
Instead, using Jesus as our ex-
ample, she calls us to humility 
and unity in the body of Christ. 
By flocking together with other 

birds of a feather, we are missing out on the 
beauty and diversity that Christ came to cre-
ate and affirm as His Church. By letting our 
differences keep us apart, we simply cannot 
become the Church that Jesus intended. She 
states, “…our understanding of Jesus (and by 
extension, our role as his followers) is limited 
by our inability to see him represented in 
the diversity of the body of Christ. I wonder 
how much Christ’s heart is broken when we 
denigrate followers of Christ who differ from 
us. I shudder at the thought of it.” (p. 20).
 Our churches reflect our homogenous 
tendencies, as well. Cleveland agrees that 
culturally homogenous churches are adept at 
attracting certain types of people and creat-
ing strong group identity, but they are also 
at risk of creating dangerous and inaccurate 

Christena Cleveland 
“Clinging to Rigid and Oversimplified Categories”
 “In the story of the good Samaritan, Jesus wisely addressed our tendency to cling to 
rigid and oversimplified categories. Jesus’ target audience – Jewish people living in Israel 
– had an unflattering and oversimplified category for Samaritans that Jesus challenged 
when he described a Samaritan who didn’t fit within the boundaries of the category. 
By showcasing the ways in which the Samaritan hero violated the Jews’ expectations, 
Jesus was drawing conscious attention to an inaccurate Samaritan category that had 
probably gone unchallenged for generations. In doing so, Jesus was asking his listeners 
to reevaluate their Samaritan category. Similarly, I think he’s asking us to reevaluate our 
rigid categories of different groups in the body of Christ.”   (Disunity in Christ, p. 60)

Disunity in Christ: Uncovering the Hidden Forces That Keep Us Apart
By Christena Cleveland

 

•

 Let me conclude by returning to my visit 
to the Nobel Prize Museum. Martin Luther 
King, Jr. was a powerful example of being a 
Christian peacemaker. He makes the follow-
ing challenge to all of us who are followers 
of Christ.
 “…I believe that even amid today’s mor-
tar bursts and whining bullets, there is a 
hope for a brighter tomorrow. I believe that 
wounded justice, lying prostrate on the 
blood-flowing in the streets of our nations, 
can be lifted from this dust of shame to reign 
supreme among the children of men…I 
believe that what self-centered men have 
torn down men other-centered can build 

up. I still believe that one day mankind will 
bow before the altars of God and be crowned 
triumphant over war and bloodshed, and 
nonviolent redemptive good will proclaim 
the rule of the land. ‘And the lion and the 
lamb shall lie down together and every man 
shall sit under his own vine and fig tree and 
none shall be afraid.’ I still believe that We 
Shall Overcome!”
 May we take up the challenge of the Psalm-
ist to “turn from evil and do good; seek peace 
and pursue it” and the mandate of Christ to 
be “peace pursuers.”
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perceptions of other Christians—possibly 
even leading to hostility and conflict. She 
makes an important distinction between 
evangelism and discipleship: “People can 
meet God within their cultural context but 
in order to follow God, they must cross into 
other cultures because that’s what Jesus did 
in the incarnation and on the cross. Disciple-
ship is cross-cultural. When we meet Jesus 
around people who are just like us and then 
continue to follow Jesus with people who are 
just like us, we stifle our growth in Christ 
and open ourselves up to a world of divi-
sion. However, when we’re rubbing elbows 
in Christian fellowship with people who are 
different from us, we can learn from each 
other and grow more like Christ. Like iron 
sharpens iron.” (p. 21).
 Our tendency to flock together may not 
be for any malicious reasons or prejudice, 
but it can inhibit our ability to interact well 
with others in the wider body of Christ. The 
doctrine of diversity represented in the Trin-
ity requires that we confront our exclusivism. 
Cleveland states, “…to the extent that I ac-
cept the work of the cross as my invitation 
to participate in the self-giving intimacy of 
the Trinity, I must be prepared to embrace 
self-giving intimacy with the ‘other.’ To 

partake in the sacrificial love of the Trinity 
is to participate in sacrificial love with all 
others, not just the ones who are part of my 
homogeneous Christian group.” (p. 35) 
 Jesus tells us we are to love our neighbor, 
and then he redefines “neighbor” in the par-
able of the Good Samaritan. Further, Jesus 
modeled this new reality by connecting 
with every type of person. In establishing 
his Church, unity was foremost in his blue-
print. “We must be connected to those who 
are different within our respective churches 
and we must be connected to those who are 
different in the larger body of Christ…This 
degree of unity requires a humble posture 
that values the perspectives and gifts that 
other parts offer, recognizes the dire need 
for interdependence between the parts and 
accordingly invests significant resources 
toward connecting with other parts.” (p. 39).
 Cleveland describes ways in which we 
create division where there is no division, 
and how creating “categories” pollutes our 
interactions with each other. She helps us 
understand how our self-esteem and identity 
are wrapped up in our creating of categories, 
and our need to be right. Difference threat-
ens our unstable identities. We seek out 
those who share our values and priorities 

because it affirms us, making us feel better 
about ourselves. This has a huge impact on 
our interactions with others. This thinking 
leads to conflict and culture wars—us vs. 
them—labeling the other as ‘heretic,’ when 
they are rightly ‘brother and sister.’ We are 
threatened by them.
 This form of cultural idolatry is a threat 
to the Church. Cleveland goes as far as 
to say the American Church has not fully 
developed its doctrine of the Church, but 
has accepted an ego-centric, over-valuing 
of Western culture and American Christi-
anity. “Diversity initiatives are doomed to 
fail among Christian groups that idolize 
their cultural identities. Due to this idolatry, 
minority group members are not invited as 
valuable members of the all-inclusive we 
and their cultural perspectives are not seen 
as valuable and necessary. Rather, they are 
seen as threatening and wholly inaccurate 
simply because they are different from our 
idolized cultural perspectives. 
 As a result, if they are invited to participate 
in the organization at all, they are invited to 
participate as them—subordinate “others” 
and second class citizens who are bound 
to be dissatisfied.” (p. 147) Cleveland gives 
tremendous insight into the state of our 
churches and practical advice as to how to 
go about making new wineskins for this new 
wine. The better way is to begin addressing 
our cognitive and emotional biases and work 
toward a larger goal. This work can be exhila-
rating as well as excruciating. It is painful. If 
it isn’t, it probably isn’t reconciliation work 
at all.
 The above is just a sampling of the 
thoughts and ideas from this rich resource. 
Easily, every pastor, church leader, and 
thoughtful disciple of Jesus would benefit 
from reading this book. Face to face cross-
cultural contact is the most powerful anti-
dote to eliminating divisions and building 
unity. The Church must take action so that 
we may begin to see and realize God’s true 
and wonderful and diverse Kingdom “on 
earth as it is in heaven.” Let it be so.

Christena Cleveland 

“Pursue Others in Humility and Love” (p. 191)

 “Jesus’ willingness to cross boundaries to reconcile with others is evidenced not only 
in grandiose acts like dying on the cross, but also in simple, everyday acts like washing 
his disciples’ feet. I can’t imagine washing the disciples’ hairy and crusty feet. But Jesus 
crossed the boundary of dirty feet in order to lovingly pursue his disciples. That his 
followers were very human and, quite frankly, a tad bit annoying at times, presented 
another boundary for Jesus to cross. Plus, he had to cross a major status difference be-
tween him and his followers (hence the titles “Teacher” and “followers”). Jesus crossed 
multiple boundaries in order to pursue his followers in humility and love.
 Then Jesus did something surprising. After Jesus washed his followers’ feet, you’d 
expect him to turn around and ask at least one of them to wash his feet. Typically, when 
we do something nice for someone, we expect the person to do something nice for us 
in return. According to this “norm of reciprocity” it would have been  appropriate for 
Jesus to ask one of his followers to wash his feet. But Jesus surprised his followers by 
telling them to go wash other people’s feet, rather than his feet. Essentially, he said, “I 
pursued you in humility and love. Now go and pursue others in humility and love.
 Not only is Jesus serious about crossing boundaries to pursue us, but he’s also equally 
serious about our crossing boundaries to pursue others. He has shown us how to do it.”   
(Disunity in Christ, p. 191)

•
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Give First Priority to Jesus Christ: Key 
Values of Christian Living Taken from 
the Life of Carl H. Lundquist (2013).
 But the book before us, and the one to 
which we will now give our full attention, 
is Reclaiming Pietism. It’s co-authored by 
Christian Collins Winn, who currently 
teaches theology at Bethel University, and 
by noted evangelical scholar Roger Olson, 
a former Bethel professor now, the Foy 
Valentine Professor of Theology and Eth-
ics at George Truett Theological Seminary, 
Waco, Texas. And it’s excellent.
 This book fills an important niche in the 
growing body of literature about Pietism. 
That’s because it offers such an up-to-date 
and accessible introduction to the topic. 
There is a place, of course, for more nar-
rowly focused and detailed scholarly tomes 
like the ones that historian Ernest Stoeffler 
has produced over the years, including The 
Rise of Evangelical Pietism (1965), German 
Pietism during the Eighteenth Century (1973), 
and Continental Pietism and Early American 
Christianity (1976); or that Canadian scholar 
Douglas Shantz is generating, such as An In-
troduction to German Pietism (2013), and A 
Companion to German Pietism (2014). These 
sorts of studies (which are not always cheap, 
by the way) constitute the sturdy foundation 
stones upon which any reliable understand-
ing must ultimately be constructed. 
 And then there are vital primary sources, 
like Philip Spener’s little classic Pia Desideria 
(1675), now available in English translation, 
and collections of other primary sources 
like The Pietists: Selected Writings (1983), 
edited by Peter Erb. These help to bridge 
the chronological gap (I will not call it an 
ugly ditch) between the Pietists of the past 
and ourselves, and bring us face to face with 
kindred spirits from long ago. 
 Indeed, there is such an abundance of 
information now available that it’s easy for 
the non-specialist to get lost in the trees, so 
to speak, and miss the big picture. That’s 
where Reclaiming Pietism comes in. There 
have been only a very few books on Pietism 
that have functioned as judicious introduc-
tions to it, and among those we must include 
Dale Brown’s Understanding Pietism (1978, 
rev. 1996) and a more recent (and almost 

rollicking, actually) 
study entitled Angels, 
Worms, and Bogeys: 
The Christian Ethic 
of Pietism (2010), 
by Michelle Clif-
ton-Soderstrom 
who teaches at the 
Covenant Church’s 
North Park Sem-

inary in Chicago. 
With the arrival of Reclaiming Pietism, 
however, these other two works can safely be 
mothballed, for it easily outdoes them both.
 Nonetheless an alert is in order. Reclaiming 
Pietism is not an exercise in detached and 
dispassionate description. It is well informed 
and historically accurate, but the co-authors 
also really like Pietism and are committed 
to it. They are eager to dust off what they 
believe are its stellar features so that people 
will recognize its significant contributions 
to evangelicalism, celebrate it, and embrace 
all that it can still offer the Christian church 
of the twenty-first century. 
 The book consists of eight chapters, and 
they move right along. The authors start by 
acknowledging that some apologetic work 

needs to be done up front, since the move-
ment has acquired a rather bad reputation 
in some quarters for being (to cite just two 
criticisms) anti-intellectual and inwardly fix-
ated. Time and time again the authors argue 
that these things are not true of real Pietism 
but only of regrettable mutations of it. Indeed 
they make a rather convincing case, as they 
trace the history of Pietism, that its original 
and classic expressions were very affirming 
of the life of the mind and responsive to the 
needs of the world. In the first four chapters 
of the book they tell the fascinating tale of 
Pietism and how it first emerged as a protest 
against the dead orthodoxy of 17th century 
Lutheranism, and then how its vitality was 
mediated through the Moravians, and then 
John Wesley, among others, all the way to the 
New World. I know of no other better con-
densation of this remarkable story anywhere. 
 Chapter five is the real heart and soul 
of the book, for therein Olson and Collins 
Winn offer a judicious portrait of Pietism 
by developing ten facets or hallmarks of 
the movement. Here we have laid out for us 
in great clarity such elements as Pietism’s 
doctrinal orthodoxy, its insistence that true 
Christianity must have both experiential and 

continued on p. 12

•
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A Portrait of Pietism: Its Authentic Hallmarks
Roger Olson and Christian T. Collins Winn Reclaiming Pietism (chapter six)
1. Authentic Pietism embraced and accepted orthodox Protestant Christian doctrine.
2. Pietism believed in an experiential and transformative Christianity. All Pietists 

highlighted salvation as experience of inward transformation by the Holy Spirit 
through faith as a personal appropriation of God’s grace.

3. Pietism strongly believed in conversion, regeneration of the ‘inner person.’
4. Pietism encouraged conversational piety – a strong devotional life and a personal 

relationship with God through Jesus Christ crucified and risen.
5. Pietism supported a visible Christianity – holy living and transformed character.
6. Pietism expressed a love of the Bible understood as a medium of an immediate 

relationship with God.
7. Pietism advocated that Christian life is to be lived in community.
8. Pietism emphasized the importance of world transformation toward the kingdom 

of God (through social action and missions).
9. Pietism was deeply committed to an ecumenical, irenic Christianity.
10. Pietism supported the common priesthood of true believers.

 Articles on the Pietist tradition have frequented the issues of the Baptist Pietist 
Clarion. Two of the most interesting are Virgil Olson’s “Baptist Pietist Marks: The BGC 
as Pietist Influenced Community of Believers” (http://cas.bethel.edu/dept/history/
Baptist_Pietist_Clarion_Issues/BPC_June_2007.pdf) and Glen Scorgie’s “Religion 
of the Heart: The Enduring Value of Pietism” https://cas.bethel.edu/dept/history/
Baptist_Pietist_Clarion/edit/Baptist_Pietist_Clarion_Issues/BPC_March_2012.pdf . 



~ 12 ~

Reclaiming Pietism, from p. 11

transformational aspects, that the Bible is 
not just to be read but also to be loved, that 
life together in community will empower 
laypersons as well as clergy, and that those 
whose hearts have been renewed through 
genuine conversion will feel compelled to 
follow the heart of God into the world. 
 The remaining three chapters of the book 
describe how Pietism found its way from 
land-locked southern Germany to America, 
and there laid its indelible mark on American 
religion, especially that segment known as 
evangelicalism. We learn how familiar evan-
gelical verities like the necessity of conversion, 
the importance of a personal relationship with 
Jesus Christ, and the formative value of small 
groups for prayer and Bible study, are debts 
we owe to the Pietists. For whatever reasons, 
these contributions have been largely under-
appreciated and under-acknowledged, and 
Olson and Collins Winn are out to set the 
record straight. Like all renewal movements, 
Pietism has had its quirky fringe groups, and 
the authors do not shy away from mentioning 
them, or fail to acknowledge that some past 
mistakes ought to serve as cautionary tales for 
us going forward. 
 At its best Pietism was and still is about 
cultivating a healthy, holistic Christian life in 
which right belief (orthodoxy), right feeling 
(orthopathy) and right practice (orthopraxis) 
are harmoniously integrated. To state it in a 
more contemporary vernacular, Pietism is a 
version of Christianity that celebrates how 
God, through his Word and his Spirit, still 
speaks to the head, transforms the heart, and 
activates the hands of believers in Jesus Christ. 
 Two questions surfaced in my mind as 
I read this book. First, I began to wonder 
whether all the manifestations of the Pietist 
ethos or Pietist impulse that may be dis-
cerned, in American religion generally and 
in American evangelicalism, can be traced 
back in direct, discernible lines to the origi-

nal Pietists. In some cases linkages are quite 
apparent, as when we think of the direct line 
of descent from Philip Spener to his godson 
Ludwig von Zinzendorf, to Peter Böhler, 
Zinzendorf ’s emissary to London, England, 
and then to John Wesley’s encounter with 
Böhler at Aldersgate where his heart was 
strangely warmed. Connecting the dots like 
this is always illuminating historical work. 
 But at the same time one cannot help 
wondering if all pietistic phenomena could 
be traced, if we just had enough informa-
tion, back to the Pietist pioneers. Frankly, I 
find it at least plausible that there have also 
been some of sui generis (that is, original, 
self-generating) responses through the years 
that end up looking like Pietism without any 
direct connection to original Pietism at all. 
Perhaps becoming pietistic is a natural and 
recursive response to dead orthodoxy and 
top-heavy institutions whenever the Spirit 
begins to move in fresh ways. I wonder if it’s 
fair to surmise that something like a pietistic 
impulse would almost surely have surfaced 
in America, even if German Pietists had not 
settled in the middle colonies in the 17th 
century, or John Wesley had not encountered 
Peter Böhler in London. 
 The other question that emerged in my 
mind is whether Pietism, as an imperfect 
human endeavor, is more intrinsically defi-
cient than this book would have us believe. 
Take the charge of anti-intellectualism, for 
example. It is virtually impossible to always 
be preaching the deficiencies of mere head 
knowledge without, in a subtle way, over 
time, beginning to disdain and ignore the 
thing one finds so deficient and lacking. 
I find it interesting to have compiled a 
chart just this week of the relative lengths 
of degree programs in various seminaries 
across America. It is striking how the lon-
ger programs tend to be found in schools 
with a Reformed heritage, while seminaries 

with Pietist and Methodist roots tend to be 
embracing shorter preparation routes to the 
ministry. There are exceptions, of course, but 
the general pattern persists, and we would be 
wise to be taking very intentional, corrective 
action to curtail such a disposition.
 There are limits to building a healthy 
church purely on the elements of a reaction. 
A balanced, healthy new church cannot be 
built solely on a rejection of an existing one. 
Pietism was a valid reaction to scholastic 
Lutheranism. But it presupposed the exis-
tence and perpetuation of many necessary 
dimensions of ecclesia that its own literature 
mostly disdained, and which the Pietists 
themselves had no deep commitment to 
nurture and sustain. The long-term result 
was imbalance and deficiency with a new 
face. It’s the reason why some disenchanted 
descendants of the Pietists today are finding 
ways back to some of the very communions 
their spiritual ancestors left long ago.  
 Some may skeptically inquire: Who needs 
all that optional stuff? All we really need is 
a rented gym, some stacking chairs, and 
a warm-hearted pastor with good social 
skills. This may be enough in the short term, 
but probably not indefinitely. The reason is 
that believers are human too, and to be hu-
man is to have a complex set of needs and 
aspirations. It seems, in reading Reclaiming 
Pietism, that some of the nineteenth century 
Pietists were well aware of this issue. August 
Tholuck (1799-1877), one of the figures pro-
filed in the book, wrestled with it and came 
to this conclusion: 
 Piety is supposed to be the fountain of 
life, but some will come along who make it 
the single business of life. Piety is supposed 
to be the soul of everything we do, but some 
will come along who make it the object of 
everything we do. Piety is supposed to be 
the center of life, but some will get the idea 
of making it the entire surroundings (p. 146).
 This strikes me as profoundly insightful and 
applicable to our own day. We need indeed 
to reclaim Pietism, as this fine new work 
encourages us to do, but we should do so 
while keeping in mind that man (or woman) 
shall not live by piety alone. This is the sort 
of book that thoughtful churches, especially 
those with historical roots in Pietism, should 
be reading and talking about together. 

•

Baptist Pietist Clarion has its own blog site
 Thanks to the assistance of my Bethel University history colleague, Chris Gehrz, The 
Baptist Pietist Clarion now has its own blog and can be found at: http://baptistpietist-
clarion.com/blog/ From time to time there will be essays that relate to the themes of the 
Clarion. Past issues can be found at the following website: http://cas.bethel.edu/dept/
history/Baptist_Pietist_Clarion
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Linnea Winquist, 
Chaplain of Good 
Samaritan Hospital, 
Downers Grove, Il-
linois. Sermon, In-
ternational Protestant 
Church in Zurich, 
Switzerland, April 1, 

2012  |  It was the 1966 World Cup final. The 
qualifying games were completed. Two teams 
remained—England and West Germany. On 
July 30, the two finalists met in London’s 
Wembley stadium. The Queen of England, 
97,000 spectators and 400 million television 
viewers were completely captivated by the 
game, watching what many believe to be the 
most dramatic World Cup final ever.
 West Germany had tied England at 2-2 
and taken the game into extra time. With 
determination in the 98th minute, Alan Ball, 
English midfielder, sped down the right wing 
and crossed the ball to Geoff Hurst. Hurst 
kicked a furious right-footed shot from just 
outside the 6 yard box. The ball flew past 
the German goalkeeper, hit the crossbar and 
bounced down on the goal-line.  
 The English players raised their arms in 
celebration. But, the West German players 
protested. The Swiss referee consulted his 
lineman from Azerbaijan who said “goal”, 
and it was 3-2 England. English fans were ju-
bilant in support of the linesman’s call.  West 
German fans were furious. People watching 
the same event, at the same time, saw the 
same kick, at the same goal and arrived at 
vastly different conclusions.

Palm Sunday
 In the course of daily living, this happens 
all the time. Palm Sunday was no exception.  
The road leading to Jerusalem was filled with 
spectators all watching the same event.  
 The city had been bustling in preparation 
for the major festival of Passover. Pilgrims 
were everywhere. Circulating among both 
residents and visitors, was word that Jesus had 
performed his most dramatic miracle yet only 
days before—raising Lazarus from the dead.  
As the news spread, Jesus prepared to enter 
Jerusalem and the famous scene unfolds. 
 Jesus sends two of the disciples to “bor-

row” a donkey. The disciples interact with the 
donkey owners, who upon hearing that it is 
to be used “by the Lord,” release the colt and 
her mother. Jesus mounts the donkey and 
proceeds to ride, perhaps wildly, through the 
crowds of people gathered along the road.
 People in the crowd begin fanning him with 
palms. They place their cloaks down in front 
of the colt to create a spontaneous carpet upon 
which Jesus approaches the city with cheers, 
“Blessed is the king who comes in the name 
of the Lord! Peace in heaven and glory in the 
highest.” Who is it that is watching?

The Crowd 
 First we have “the crowd.” Who is this 
“crowd”? We know it was a large group, 
consisting at least in part of the disciples 
of Jesus including the twelve as well as the 
women who traveled along with them. We 
also know that the mourners, who were 
present when Jesus had raised Lazarus from 
the dead, had been testifying to the miracle. 
People who had heard the news were flock-
ing to see Jesus.

How was “the crowd” 
reacting to this parade?
 They were excited. There had been amaz-
ing teachings, acts of great compassion and 
even miracles. They had been waiting gen-
erations for someone like Moses or David 
who could give them hope again, make them 
strong like they used to be, heal them in body 
and spirit, and free them from their suffer-
ing, their captivity, their oppressors.  Some-
thing about him was stirring their ancestral 
longings. They wanted to give him a royal 
welcome into their royal city, Jerusalem.

The Pharisees?  
 But “the crowds” were not alone at this 
parade. Another group identified by Luke 
watching the palms fly were “the Pharisees.”
 First, they were Jewish, just like the crowds. 
One temptation when we think about this 
passage from our historical vantage point is 
to identify the crowds as Christian and the 
Pharisees as Jewish. But this is inaccurate. 
The term “Christian” had not been coined 
yet. The people watching Jesus that day were 
mostly all Jews, some of them Pharisees, some 
disciples, some simply spectators, all Jewish. 

What unfolds on Palm Sunday represents a 
tension not between Christians and Jews—but 
a tension within Judiasm.  
 The Pharisees were one of four Jewish 
“Parties” so to speak that emerged during 
the intertestamental times, between the end 
of the Old Testament and the beginning of 
the New. In contrast to members of some of 
the other “Parties”, Pharisees typically came 
to power not thru inheritance or status but 
through scholarship. They were a group of 
highly educated, well-respected leaders in 
the community who were committed to in-
tegrating Jewish spiritual commitments into 
everyday life. They observed not only the 
written law but also laws that had been passed 
down orally through the centuries. They were 
devout and believed a Messiah was coming 
who would bring in an era of peace. 

That is the bookish definition 
of the Pharisees.  
 The Pharisees were also human beings. 
They had mothers and fathers.  Most of 
them had wives and children as well. They 
had hopes and fears, beliefs and insecurities 
just like you and I.  Jesus challenged them, 
sometimes strongly, just like Jesus might 
challenge you and I.  
 It is easy to identify with the crowds—hop-
ing (as they are the ones Jesus defends) “I 
would have been one of them.” But try for a 
minute to think about this from the perspec-
tive of the Pharisees.

How was this day for them?
 For them, this was a difficult day. The 
crowds, the masses, were out of control. All 
of them were supposed to be in Jerusalem 
preparing to celebrate the feast of the Passover 
in a dignified, traditional way. But, the crowds 
had latched onto Jesus and the Pharisees hon-
estly believed this was a crisis. This new hero 
Jesus, in their eyes, was unorthodox in his 
teaching, criminal in his behavior, disrespect-
ful to his elders, audacious in his claims to 
have healed people and blasphemous, claim-
ing to be the Messiah.  From the perspective 
of the committed, orthodox, well-behaved 
religious leaders, this was a nightmare.
 So, the Pharisees go to Jesus with a request. 
Please stop the parade. Rebuke the crowds. 

Palm Sunday and Soul Liberty: A Baptist Invitation (Luke 19)

•
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Silence them. Rebuke them for what?
• For getting carried away…caught up in 

the untamed hope of that moment?
• For believing something different about 

Jesus than they did?
• For being heretical?
• For liking Jesus better than the estab-

lished religious leaders?
• For wanting to be healed?  Wanting to 

be happy? 
 The Pharisees are intolerant—unwilling 
to allow the crowds to have an experience 
and interpretation of that moment, of Jesus, 
that was different from theirs. They insist the 
crowds be silenced.

Silencing those who are 
different than you
 It is painful but important to note how 
common this instinct is, to silence those 
who see things differently than we do. We tell 
people, for all kinds of reasons, “You’re not 
allowed to think that way, have that opinion, 
see things from that perspective.” 
 Why? Because it’s different from mine 
and I feel scared. I’m afraid of change. I’m 
afraid to challenge the way I have always 
thought about things, I’m afraid of what I 
don’t understand, I’m afraid of losing power. 
I’m afraid of you. So what do we do?
 We have actually developed lots of ways 
to silence each other…belittling, shaming, 
shunning, punishments, rejection, sanc-
tions, excommunication, imprisionment, 
even murder… 
Think of all the people who have been killed 
for seeing things differently than others 
around them

• Socrates for teaching what was con-
sidered at the time to be a subversive 
wisdom

• Hypatia, Greek mathematician accused 
of being a pagan

• Gandhi for supporting the untouchables
• William Tyndale in 1536 for his passion 

to translate the Bible into English
• Thousands of Baptists for their unwav-

ering commitment to Baptist ideologies
• Joan of Arc for her mystical visions 
• Martin Luther King Jr for speaking out 

against racism
• Jesus for blasphemy

 But Jesus is not afraid of the Pharisees and 

offers a fascinating response.
“If they (the crowds) keep quiet, the stones 
will cry out.”
 In other words, silencing the crowds 
(which might have made the Pharisees less 
fearful)… won’t silence their truth.  And of 
course it’s true.  Silencing someone doesn’t 
stop them from thinking the way that they 
do, although it might stop them from talking 
about it with you.
 Galileo with the threat of life in prison or 
even death, publically renounced his beliefs 
that the earth revolved around the sun. But 
of course his renunciation didn’t stop the 
earth from revolving around the sun. 
 If the crowds were not crying out, then the 
stones would.  Why?  Because, stones can’t be 

intimidated, belittled, shamed, silenced.  They 
are simply a strong and steady witness to what 
they know in whatever mysterious, energetic 
way it is that stones know what they know.
 So, a lesson from Palm Sunday, be like 
stones. Don’t silence yourself. Add your voice. 
Speak with love when the time is right to what 
you know, even if what you know is different 
from others around you. But don’t just speak. 
Speak and listen. Listen and learn.  Learn and 
grow. It is a timeless Baptist invitation.
 Spoken as if she were a champion of soul 
liberty and religious freedom, Joan of Arc 
said “One life is all we have and we live it as 
we believe in living it. But to sacrifice what 
you are and to live without belief, that is a 
fate more terrible than dying.”

•

David Jessup “F. O. Nilsson, The Swedish Baptists and  
The Commitment to Religious Liberty” 
From the “F. O. Nilsson and the Swedish Baptists” Piestisten  
(Spring/Summer 2011) pp. 10-12.

 In 2008, the Baptist General Conference (BGC) rebranded itself as “Converge World-
wide,” which the denomination refers to as its “movement name” (an expression as per-
plexing as the new name itself). One can hope that this will be a short-lived experiment 
in consumer marketing. Until 1945, the Baptist General Conference was the Swedish 
Baptist General Conference of America (or, as its early members knew it, Svenska 
Baptisternas i Amerika Allmänna Konferens.) It is interesting that BGC churches today 
should be so hesitant to identify themselves as Baptists given the hardships that their 
forebears endured for doing exactly that. The life of one of the first Swedish Baptists, 
Fredrik Olaus Nilsson, was characterized by determination in the face of opposition.
 After founding a Baptist church in 1848 - the first successful “free church” in Sweden 
- F. O. Nilsson would be arrested, imprisoned, and banished from his country.
Baptists were unpopular not only with the authorities, but also with their neighbors. 
In 1850, Nilsson and fellow Baptists were gathered in a private home to celebrate com-
munion when, according to Nilsson’s account, a mob broke into the house with “sticks, 
clubs, guns [and] knives” and then “kicked and struck” the worshippers before hauling 
Nilsson away to the district sheriff, who promptly put him in jail.
 At the time, to hold any kind of religious meeting involving anyone beyond the mem-
bers of one’s immediate family in any place other than the Church of Sweden was illegal. 
This had been the case since 1726, when parliament had passed the Conventicle Act, a 
measure aimed at reducing the influence of Pietism. The clergy considered grassroots 
religious movements a threat to order, sound doctrine and, no doubt, their authority. 
It was not lost on critics of the Conventicle Act at the time that drunken carousing 
with your neighbors was legal, but inviting them over for Bible study was not. The law 
was applied selectively, but Nilsson had clearly run afoul of it, and his unlikely role as 
a nonconformist religious leader would serve as a catalyst in Sweden’s slow movement 
toward embracing religious liberty.

 David Jessup is an instructor in the Department of Scandinavian Studies at Gustavus 
Adolphus College. F. O. Nilsson was forced to leave Sweden in 1851 and helped to found 
the Baptist General Conference churches in Minnesota. 
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D wight Jessup, 
Former Professor of 
Political Science and 
Academic Dean at 
Bethel University, 
Former Academic 
Dean of Taylor Uni-
versity  |  I have been 

asked to review Frank Lambert’s Separation 
of Church and State:  Founding Principle of 
Religious Liberty (Macon, Georgia: Mercer 
University Press 2014).  This book extends 
the author’s presentation at Mercer Univer-
sity in 2012 when he delivered the Shurden 
Lectures on Religious Liberty, the annual 
lecture series sponsored by the Baptist Joint 
Committee for Religious Liberty. A Purdue 
University Professor, Lambert draws upon 
his specializations in religious history and 
the American colonial and revolutionary 
periods in producing a very readable volume 
for a general audience.
 The book is of special interest to those who 
recognize the important role of Baptists in 
establishing religious freedom in America 
which is secured by the separation of church 
and state. Lambert’s underlying objective in 
retelling this story is to expose and counter 
the assertions of some present day revisionists 
who falsely proclaim America as having been 
founded as a distinctly Christian nation.

The Baptists and Religious 
Liberty
 In line with most other accounts of the 
advent of religious liberty in America, Lam-
bert gives major attention to Virginia’s deep 
struggle in defining the church and state 
relationship.  In that colony, the Church of 
England had long been the established of-
ficial church with its clergy being supported 
by Virginia tax revenues. The colony’s police 
powers would oftentimes be invoked against 
dissenters, and only Church of England 
members could hold public office.
 But the Great Awakening of the 1740’s 
sparked the growth of a loosely knit con-
tingent of Protestant Christians whom 
Lambert labels as the “evangelicals.” By 
the mid-1770’s the number of Baptists, 

Presbyterians, and Methodists—the core 
evangelical denominations in Virginia—
outnumbered the Anglicans.  
 Among these groups, the Baptists were 
the primary targets of religious oppression 
and persecution. In turn, they became the 
primary advocates demanding religious 
liberty. Chief among them 
was the outspoken itiner-
ant Baptist minister, John 
Leland, who called for 
the complete separation 
of church and state. These 
“evangelicals” joined forces 
with Virginia’s leading pub-
lic figures, the enlightened 
thinkers and statesmen who 
championed a public mo-
rality but held a variety of 
reasoned religious beliefs. 
Among them were George 
Washington, Thomas Jef-
ferson, James Madison, and 
George Mason.
 Though vigorously attacked by other 
Virginia patriots such as Richard Henry Lee 
and Patrick Henry, Thomas Jefferson’s Bill 
for Establishing Religious Liberty became the 
precursor of the separation of church and 
state, first in Virginia and then in the federal 
government.  Introduced in 1779, action on 
the bill was postponed, but the Virginia Gen-
eral Assembly did vote to end government 
tax support for Anglican clergymen. In suc-
ceeding years, James Madison produced his 
famous Memorial and Remonstrance Against 
Religious Assessment, a systematic defense of 
religious liberty, and the Assembly passed 
the new state’s Act for Establishing Religious 
Liberty. 

The Massachusetts Bay 
Colony:  The Christian 
Nation option rejected by the 
founders
 In contrast to this development in Vir-
ginia, Lambert recounts the story of the 
Massachusetts Bay Colony, an example of 
what actually was meant to be a decidedly 
Christian, Puritan Commonwealth. It came 

into existence 150 years prior to the estab-
lishment of the United States. It was created 
by one set of America’s “Planting Fathers” 
(Lambert’s nomenclature for those who 
planted colonies as distinguished from the 
Founding Fathers who fought for America’s 
independence and the establishment of 

the new nation.) In this 
case, the “Planting Fathers” 
deliberately and openly 
sought to begin a closely-
knit, thoroughly Christian 
society and government.
 Anchored by a reli-
gious covenant, the Bay 
Colony was designed 
to provide a “bonded 
freedom” with definite 
parameters of belief and 
behavior extending to 
the realms of spiritual-
ity, government, and 
economics. But the sti-

fling of individual freedom proved to be a 
stumbling block.  This became evident in the 
plights of Roger Williams and Ann Hutchin-
son with regard to matters of religion and 
government, and of Robert Keayne whose 
financial activities fell outside the prescribed 
economic boundaries. The colony’s adoption 
of the Halfway Covenant in 1662 lowered the 
eligibility standards for church membership, 
signaling the colony’s spiritual decline. The 
Covenant formally recognized the loss of 
spiritual fervor, the growing corruption of 
purity within the church, and the emergence 
of a predominant interest in the pursuit of 
financial profit rather than the pursuit of 
personal piety.
 The escalating internal divisions among 
the members of the colony coincided with 
new imperial controls imposed by Great 
Britain and led to the revocation of the 
Bay’s charter in 1684 and the demise of the 
Puritans’ Christian Commonwealth. “Dis-
sent,” concludes Lambert, “not conformity,” 
became its legacy. It was an experiment that 
failed, one that would not be attempted 
again in the creation of the United States as a 

Separation of Church and State:
Founding Principle of Religious Liberty

•
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secular state that valued religious pluralism.

Advocates of the “Christian 
America” theses are wrong 
and provide an erroneous 
understanding of the 
American Constitution
 As previously mentioned, Lambert’s un-
derlying objective in this book is to debunk 
the false claims and expose the present day 
efforts of some Americans to rewrite the 
history of America’s founding as a nation.  
Self-proclaimed “historians” who associate 
themselves with what the author describes 
as the “Christian Right” are carrying this 
crusade forward. These revisionists mis-
represent the United States as having been 
founded as a Christian nation by devout 
patriotic leaders who based their work on 
biblical principles. Their reinterpretation 
of the Founding Fathers and the Found-
ers’ achievements has appeared in the last 
thirty-five years, renewing an argument 
about the nature of the relationship between 
church and state in America. As someone 
has described them, “these revisionists give 
strident voice to the belief that the very idea 
of church-state separation was manufactured 
by scholars and politicians . . . who are igno-
rant of America’s real religious history.”
 Any reader of this volume will have no 
question as to where Professor Lambert 
stands on this issue. He rigorously denies 
the assertions of the revisionists. He takes 
full issue with their mission to rewrite the 
historical record. He exposes them as self-
declared, pseudo-historians who lack any 
professional training and practice in that 
field of endeavor. They make false, mislead-
ing assertions about our country’s early 
history.  They accuse those whom they call 
“liberal and secular” historians of conspiring 
“to distort and/or remove religious influence 
in America.”  Their greatest offence, from 
Lambert’s perspective, is their assertion 
that the separation of church and state in 
America is no more than a myth that has 
been “foisted upon the American public.”  
These revisionists, Lambert asserts, seek to 
craft “a usable past” that reflects and validates 
their own specific beliefs.  He calls this a his-
tory by assertion, a “presupposition history” 

in which conclusions are drawn without any 
full historical investigation.  Their case rests 
on existing beliefs rather than “a careful and 
fair weighing of the evidence.”
 Lambert singles out four of these “Chris-
tian zealots . . .who are determined to rewrite 
American history to conform to their reli-
gious views.”  Chief among them are John 
Eidsmoe and David Barton. The author 
reveals that Barton has recently been forced 
to publicly admit to having fabricated quo-
tations which he had attributed to some of 
the Founding Fathers.  Lambert also indicts 
Timothy LaHaye and William Federer as 
selectively constructing a history that views 
George Washington, John Adams, and James 
Madison as devout evangelical believers in 
Jesus Christ.  In contrast, Lambert presents 
a prescriptive lesson on how bona fide his-
torians go about their work.

Baptists today need to 
continue to celebrate the 
principle of the separation of 
church and state
 In his concluding chapter, the author 
provides a corrective to the revisionists’ ef-
fort to rewrite early American history. He 
has already recounted the formal struggle 
for religious liberty that took place in the 
development of state constitutions, such as 
that of Virginia, during the revolutionary 
period. Now Lambert focuses on the estab-
lishment of church-state separation in the 
US Constitution. He makes clear that the 
Founders’ primary objective was the creation 
of a more perfect federal union, certainly not 
the creation of a Christian nation.  The task 
was about putting in place a strong central 
government, neither a monarchy inclined 
toward dictatorship, nor the continuation 
of the weak confederation that had proven 
to be essentially powerless in conducting the 
affairs of the new nation. Nor was it to be the 
establishment of a democratic republic ruled 
by an unchecked majority.
 Based on their collective knowledge of 
comparative governmental structures, and 
using their own good judgment, the Found-
ers proceeded to create a new democratic 
republic marked by the organizational prin-
ciple of separation. The division of power 

between the central government and the 
states was already in place. There was also 
the clearly projected separation of powers 
among the three distinct branches of the cen-
tral government which would operate within 
a system of checks and balances. (Lambert 
omits any mention of a third mechanism, the 
electoral checks and balance system in which 
government officials would be chosen by 
voters in three separately defined constitu-
ency groupings. In addition, they would be 
elected to three differing terms of service – 
two years, four years, and six years.)
 The separation principle was then also 
made applicable to the interface of church 
and state. The matter of religion was, first of 
all, entirely omitted from the enumerated 
powers of both the legislative and executive 
branches.  Article VI of the Constitution ex-
pressly prohibited the national government 
from imposing any religious qualification 
for public office. Of greatest ultimate sig-
nificance, the First Amendment in the Bill 
of Rights that was soon added to the Con-
stitution, specifically prohibited the national 
government from establishing religion or 
denying its free exercise.
 In effect the federal government was pro-
hibited from establishing, supporting, or 
inhibiting religion. It erected what has come 
to be referred to as “a wall of separation be-
tween church and state.” Lambert concludes, 
“By putting religion on a voluntary instead of 
a state-supported basis, the Founders created 
a ‘free marketplace of religion,’ a competitive 
place whereby the various churches could 
check any single group from imposing its will 
on the whole nation. . .” In sum, the principle 
of church-state separation became an opera-
tional safeguard by which the religious rights 
of American citizens, with the exception of 
their enforcement, were declared to extend 
beyond the powers of the central govern-
ment.  This happened at the same time that 
the Founders also met the need for increas-
ing the power of the federal government so 
as to allow for its effective conduct of the 
necessary affairs of the new nation.
 Lambert closes his book by repeating his 
claim so succinctly stated in its title, that the 
separation of church and state in America 

•

continued on p. 17•
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was not only deliberately intended by the 
makers of the United States Constitution, 
it also constitutes the founding principle of 
religious liberty in America.  He ends his 
book with a quotation from James Madison 
who, more than any other Founding Fathers, 

is generally recognized as the chief author 
of the American Constitution. It indicates 
Madison’s own understanding of church and 
state relations under the new government:
“The civil Government, though bereft of 
everything like an associated hierarchy, pos-

sesses the requisite stability, and performs its 
functions with complete success, while the 
number, the industry, and the morality of the 
priesthood, and the devotion of the people, 
have been manifestly increased by the total 
separation of the church from the State.”

Ron Saari, former 
Senior Pastor at Cen-
tral Baptist Church, 
Fall 2014  |  At the 
annual meeting of 
the MIBC held in 
October at Bethel, 
the MIBC voted by 

2-1 to change its name to Converge North 
Central. This action means that all districts 
are now in compliance with the national 
office. The name Baptist no longer appears 
anywhere in our upfront materials. I, for 
one, believe we lose more than we gain with 
this change.
 It makes sense at the international level 
to be rebranded and lose the name Baptist. 
It allows us access into some countries that 
might be off limits to us as a religiously de-
fined organization. It also make sense at a 
local church level to give local churches the 
right to call themselves anything they would 
like. As Baptists we have always protected the 
right of each local congregation to govern 
themselves. At a district level, the advantages 
of branding are much less tangible and I 
would argue are even potentially detrimental.
 Historically Baptists have stood for four 
great freedoms. WE STAND FOR BIBLE 
FREEDOM. According to Walter Shurden, 
Bible freedom means we stand under the 
authority of the Lord Jesus and as He is 
revealed in the Bible.  Bible freedom means 
that the Bible is the final authority and guide 
for our faith and practice. Early Baptists used 
the phrase, the Bible and no more!  Baptists 
are a non-creedal people. Finally, Bible free-
dom means that we respect the right of each 
individual under the guidance of the Holy 
Spirit to come to different conclusions while 
interpreting scripture. There is no party-line 
version of Baptist interpretation.

My Own Musing about the Recent Name Change
 WE STAND FOR SOUL FREEDOM. It is 
the right of every individual to deal directly 
and personally with God. According to Shur-
den, soul freedom affirms the sacredness of 
individual choice. Such sacredness is rooted 
in the truth that every individual is created 
in the image of God, thus competent to make 
moral, spiritual and religious decisions.  
Sole freedom means that faith is voluntary 
and no individual is forced to believe. Soul 
freedom has implications for our view of 
baptism. Baptism is dependent upon a free 
and voluntary choice for Jesus.
 WE STAND FOR LOCAL CHURCH 
FREEDOM. We belong to a class of Prot-
estantism called the “free church” tradition. 
We are not a top down organization…we are 
a bottom up organization. Just as we grant 
freedom to the individual we grant freedom 
to the individual churches. Local churches are 
free to govern their own affairs without fear 
from outside sources. According to Shurden, 
no religious body or convention of churches 
can dictate to the local church. Baptists follow 
democratic church polity because of a belief 
in the priesthood of every believer.
 WE STAND FOR RELIGIOUS FREE-
DOM. Beginning as a persecuted minority 
we have argued for the right to practice our 
faith according to our conscience, without 
fear of threat or coercion. According to Shur-
den, belief in religious freedom is anchored 
in (1) the nature of God, (2) the nature of 
humanity, and (3) the nature of faith.  God 
created us as free beings. To have authentic 
faith is to have faith that is free.  In addition, 
Baptists have always insisted that the state is 
always subordinate to the Lordship of Jesus.  
 As I mentioned earlier, I believe our dis-
trict loses more than it gains by dropping the 
word Baptist from our name. There has been 
a “tie that binds” us together as Conference 

Baptists.  Many of our recent decisions have 
loosened the “tie that binds.” The most recent 
name change is one more loosening of that 
tie. We no longer meet annually to conduct 
business. We now meet every other year. We 
no longer gather in family regional gather-
ings to celebrate our common mission.  We 
no longer are represented regionally, having 
reduced the governing board representa-
tion from over thirty to now eleven. Each 
decision unties one strand of our common 
linkage as Conference Baptists. By dropping 
the name Baptist we have untied one more 
strand of the tie that binds.
 At the meeting in October one humorous 
comment came from Dr. Clarence Bass. He 
began his remarks by stating that he had had 
a vision the night before and Dr. Virgil Olson 
was in the vision. Virgil was saying don’t 
drop the name “Baptist.” For Dr. Bass and 
those like him the word Baptist has meaning. 
Bass wanted to honor Virgil Olson’s commit-
ment to our Baptist heritage.
 What have we gained by the name change 
at a district level? Have we gained more clar-
ity in our name? Is Converge more clear than 
Baptist? I don’t believe so. Is “North Central” 
more clear than Minnesota-Iowa? I don’t 
believe so. Does the corporate branding of 
Converge makes us more bottom up than 
top down and honoring the local church?  I 
don’t believe so. Does the name shift make 
us more mission driven? Some might think 
so. I don’t believe so. I think it takes more 
than a name change.  
 In fact I do think an unintended conse-
quence will be that each local church will 
be less connected to “Converge North Cen-
tral” and more focused on their individual 
churches. I’m not sure what we have gained.  
I’m fairly sure of what we are losing as we 
untie that which binds us.
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G. William Carl-
son Professor of His-
tory and Political 
Science Bethel Uni-
versity, Sunday, May 
3, 2009 (revised April 
8, 2015)  |  In 2009 
Baptists throughout 

the world celebrated their 400th birthday. 
Central Baptist Church in St. Paul allowed 
me to preach a sermon that reflected on the 
significance of being Baptist. How many 
churches honored this celebration? 

I. Origins of the Baptist 
Community
 In 1608 and 1609 a small English congre-
gation of Separatists led by John Smyth fled 
to Holland for asylum. There they interacted 
with members of the Anabaptist commu-
nity where they adopted the principle of 
the church being made up of only baptized 
believers. With the baptism of Thomas 
Helwys, there emerged a small group which 
called themselves “Baptists.” Eventually there 
emerged two groups of Baptist congregations. 
 They were called the General Baptist As-
sociation which believed that Christ died for 
all and the Particular Baptists who believed 
that Jesus died only for the elect. Thomas 
Helwys’s A Short Declaration of the Mystery of 
Iniquity should be a classic in Baptist history. 
Along with challenging the various religious 
communities of the day, he established a 
Biblical basis for liberty of conscience. 

II. Emergence of the Swedish 
Baptist Community
 The development of the Swedish Baptist 
Church develops not from the English experi-
ence but from a Swedish/German relationship. 
Many of the early Swedish Baptist leaders were 
a result of the missionary work of George Scott 
who was a Methodist chaplain. In 1848 F. O. 
Nilsson established the first Baptist church in 
Sweden after he had been baptized by a Ger-
man pastor, J. G. Oncken.  Nilsson was soon 
arrested and convicted of violating Swedish 
restrictive religious laws and banished from 
the country. This did not stop the growth of 
Baptist communities in Sweden. 
 Several groups of Baptists did leave Sweden 

and begin American congregations in Rock 
Island, Illinois (1852) and Scandia, Minnesota 
(1855). These Baptists were soon joined by 
other Swedish immigrants some of whom left 
for religious reasons, others for economic op-
portunities. They ended up in the cities on the 
East Coast and Chicago or on the farmlands 
of Illinois and Minnesota. They brought with 
them their Swedish Baptist Pietist heritage. 

III. Five Marks of a Baptist 
Church
 First, the Baptist faith is a Bibliocentric 
community of believers. The early Swedish 
Baptists were called a läsare community.  
The central mark was that the Bible is the 
final authority for faith and living.
 The Baptist läsare community accepted 
the Bible as being more authoritative than 
the Confessions and the Declarations of 
the Church. F. O. Nilsson stood before the 
high court of Sweden in Jönköping and 
declared that he followed the Bible, not 
the mandates of articles and confessions 
of the church. A. J. Edgren, the founder 
of Bethel Seminary, wrote in his Funda-
mentals of Faith that “as a divine text book, 
the Bible contains with absolute correct-
ness all the elements of spiritual truth.”  
 Former Bethel Seminary Dean, Gordon 
Johnson, in his classic book entitled My 
Church which was often used for church 
membership sessions wrote that “we believe 
the entire Bible to be the inspired written 
revelation of God, but it is the New Testa-
ment that gives the authority for faith and ac-
tivity in the church.”  It is clear that “we hold 
no creed or state of faith as binding upon the 
church. We believe there are values in creeds 
and statements of faith as indications of our 
understanding of New Testament doctrine, 
but none of these can be authoritative for the 
faith and work of the church.”
 Virgil Olson described his commitment 
to Scripture in the following manner: “The 
Bible was the final authority. I remember in 
the little Swedish Baptist Church, Bethany 
Baptist, where I was brought up, where my 
father was pastor during my boyhood years, 
the debates and discussions would always 
end with the appeal, “Vad sager odert?” 
(What does the Word say?”)”

 Second, Baptists were the early cham-
pions of religious freedom and a commit-
ment to the separation of church and state. 
 It is important for Baptists to learn their 
history and recognize that one of their most 
important contributions to religious history 
is their championing of religious liberty. 
There is a large “crowd of witnesses” that 
always need to be recalled and their stories 
told. For Swedish Baptists it is the story of F. 
O. Nilsson. For Americans it is the journey 
of Roger Williams and Obadiah Holmes.  
 Williams was forced to leave the Mas-
sachusetts Bay area in 1631 preaching and 
teaching the value of “soul freedom” and 
helped to create the foundation for the 
State of Rhode Island. Holmes was also 
banished from Massachusetts for his Baptist 
beliefs and “engaging in unlawful worship.” 
When he returned to Massachusetts he was 
whipped with thirty lashes and eventually 
returned to Newport where he served as a 
pastor for 30 years. John Leland (1754-1841) 
boldly advocated religious liberty and the 
separation of church and state.  
 Two of our Baptist General Conference 
leaders played an active role in the Baptist 
Joint Committee: C. Emanuel Carlson and 
Walfred H. Peterson. C. Emanuel Carlson was 
Dean at Bethel College before he championed 
religious liberty issues as Executive Direc-
tor of the Baptist Joint Committee. Walfred 
Peterson, a professor of political science at 
Bethel College, joined Carlson in 1965 as a 
research scholar and public affairs advocate. 
Carlson argued that the Baptist genius lies in 
the “insight that man is created and redeemed 
to live as a free spiritual being under God.” 
 Third, the Baptist church was to be 
composed only of born again believers. 
Baptists were therefore strong advocates 
of evangelism and missions.
 Gordon Johnson valued Jesus’ response to 
Nicodemus when he stated, “unless a man 
is born again, he cannot see the kingdom of 
God (John 3:3). Nicodemus was a man who 
had been teaching many about religion and 
God. He had to learn the truth that a definite 
conversion experience was necessary for a 
person to know God. This new birth was 
the best way to describe this experience.  
The church therefore is limited to those who 
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can show that they are Christians and have 
identified with Christ through baptism.
 The early Swedish Baptist Pietists were 
strong on having revival meetings. Many 
of the churches in Iowa and Minnesota 
were born in times of revival. The stories 
are fascinating. Virgil Olson tells the story 
of such pioneer evangelists as Olaus Ok-
erson. He was a farmer preacher who felt 
called of the Lord to reach the Swedes for 
Christ. In fifteen years of active ministry 
Okerson organized eight churches directly, 
18 indirectly, for a total of 26 churches. This 
is how Okerson described his ministry. 
 “Wherever we came in those days revival 
broke out. Hundreds became believers, and 
many were immersed. I immersed in lakes 
and rivers, frequently when the weather was 
so cold that our clothes froze stiff as soon as 
we came up from the water on the ice. But 
the people rejoiced in the Lord and praised 
Him for glorious redemption.” 
 According to Gordon Johnson the “evan-
gelization of the world is one of the essential 
tasks of the church. (Matt 28:19-20). Baptists 
take seriously the great commission. Each 
member is “responsible for the task of witness-
ing.” Mission leaders included Lottie Moon, 
Adoniram Judson, and William Carey. Recent 
issues of the Baptist Pietist Clarion emphasized 
the Bible and Missionary Training School led 
by Esther Sabel along with the early work of 
Johanna Anderson, Olivia Johnson, and Ola 
and Minnie Hanson. 
 Fourth, Baptists established a tradition 
that fostered an abolitionist theology 
which endorsed actions supporting social 
and economic justice. 
 Baptists and the Pledge of Allegiance
 In 1892 Francis Bellamy, a former Baptist 
pastor, was made chair of the committee of 
state superintendents of education to prepare 
a program for public schools’ celebration of 
Columbus Day. The Pledge was to be part 
of the ceremony along with the raising of 
the flag. The original Pledge read: “I pledge 
allegiance to my Flag and the Republic for 
which it stands, one nation, indivisible, and 
liberty and justice for all.” 
 It was one of the early expressions defining 
the essence of American values. Originally 
Bellamy had planned to use the word “equal-
ity” but he knew that some leaders in the edu-
cational community were not all supportive of 

equality for women and African Americans. 
The values of “liberty and justice” were non-
controversial. Bellamy felt that if “for all” was 
added these last two words implied the spirit 
of equality and fraternity. In the 1920’s “the 
Flag of the United States of America” and in 
1954 “Under God” were added.  
 Baptists and the Civil Rights Movement 
 It took until the 1960’s before Ameri-
cans made an intentional effort to create a 
multiethnic, democratic, capitalist society. 
We can be thankful that the leaders of the 
movement were people of faith, committed 
to nonviolence and were believers in the 
beloved community. There were a number 
of Baptist leaders who helped to lead this 
transformation. Today we honor individuals 
like Martin Luther King, Fanny Lou Hamer, 
Fred Shuttlesworth, Gardner Taylor, Will 
Campbell and Clarence Jordan. 
 African-American Baptist denominations 
developed after the Civil War and challenged 
the reality of American racism. They respond-

ed to the rise of lynchings, implementation 
of segregation laws and the brutal writings 
of people such as Thomas Dixon, a former 
Baptist pastor. Dixon, in 1902, wrote The 
Leopard’s Spots which was followed by The 
Clansman (1906). These works were the basis 
for the development of D. W. Griffith’s Birth of 
a Nation a popular racist film that endorsed 
the need to recover a segregated south. 
 Dixon intended his works to document that 
the Reconstruction had let loose in America 
a “black beast” which would destroy the 
greatest nation in the world. No amount of 
education and social reform will change this 
situation. It was the responsibility of south-
ern whites to use groups such as the KKK to 
protect the honor of Southern Culture.
 One of those who responded to the challenge 
was Sutton Elbert Griggs, pastor of the Taber-
nacle Baptist Church in Memphis, Tennessee. 
He challenged the African-American stereo-
types of Dixon’s novels and Dixon’s blatant 
attacks on DuBois and other advocates for 

continued on p. 20•
 Sutton Griggs was a strong advocate for the gospel of Jesus Christ and was a gifted 
storyteller in the pulpit. In the latter part of his ministry Griggs was especially known for 
his efforts at racial reconciliation.  In 1926 Griggs told the story “A Hero Closes a War” 
which well reflected his commitment to racial reconciliation and the role of the church 
in leading the crusade.
“A Hero Closes a War.”
 In the fourth chapter of Micah and the third verse we have these words “They shall 
beat their swords into plowshares, and their spears into pruning hooks: nation “Shall 
not lift up sword against nation, neither shall they learn war anymore.”
 It was in Chesapeake Bay one dark night during the World War. An open boat was 
carrying a crew composed of white and Negro men. The boat capsized, throwing the 
entire crew into the water. There was now a scramble for the bottom of the upturned 
boat and some white men gained possession. They sought to keep it for the sole use 
of the whites, thinking that there would not be room enough for all. Feeling thus, they 
knocked back any Negro reaching the boat.
 Seeing the racial conflict, one Negro swam away, secured a white man struggling in the 
water, and took him to the boat, handing him to his white comrades. He did another white 
man the same way. Next he brought a Negro. Some of the men sought to deny asylum, 
but they were made to desist by other white men, and the Negro was taken aboard.
 From that time on, the swimmer could bring white or colored indiscriminately. The 
race war was over. That unknown Negro, in the dark of night in the water, menaced 
by death was willing to bear the temporary implication of being a traitor to his race, 
a thought that must have flashed through the minds of his fellows because of the war 
that was raging. But he had their ultimate good in mind, and so persisted.
 With us, it is day, not night. We are safe ashore, not threatened with drowning. Under 
these circumstances, far superior to those of this Negro, come what will or may, let us 
have the vision and the courage to go forth helping the various races of mankind to 
tolerate one another on the bottom of the upturned boat in the troubled, tempestuous 
sea of life. (Wednesday, September 19, 1928).
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equal opportunity. He was committed to the 
belief that economic success without politi-
cal power is an illusory hope upon which to 
rest racial progress.” 
 His novel Imperium in Imperio, was an 
effort to explore the choices available for 
African-Americans and analyze the im-
plications of these options. The future of 
America, he argued, lay not in the recovery 
of the southern myth of the great white 
civilization. It should be replaced with a 
multiracial society. It would be necessary 
for the African-American Baptist church to 
take a lead in that effort.
 Baptists and the immigrant church com-
munities: the search for worker justice
 It is essential to remember that America 
experienced a large influx of European im-
migrants in the late nineteenth and early 
twentieth century. One of the major Bap-
tist advocates for the social and economic 
struggles of the immigrant working class 
was Walter Rauschenbusch who was a Bap-
tist pastor at a small, 125 member German 
Baptist church in Hell’s Kitchen, New York. 
In 1897 he became professor at Rochester 
Theological Seminary.
  During his time in New York he began to 
ask several questions concerning what the 
Bible had to say on poverty and economic 
injustice. He also worked with D. L. Moody 
and Ira D. Sankey to translate hymns that 
would be welcomed by German Americans. 

He personally translated hymns such as “I 
Need Thee Every Hour” and “What a Friend 
We Have in Jesus.” He associated himself 
with Nathaniel Schmidt, pastor of the First 
Swedish Baptist Church of New York to de-
velop what is now known as the social gospel.
 In 1907 Rauschenbusch finished his first 
major book entitled Christianity and the Social 
Crisis. He believed that the gospel of Jesus 
Christ had been co-opted by the interests of 
those who had economic and political power. 
It was therefore unable to respond to the 
needs of the new immigrants and the strug-
gling working class. Two principles were im-
portant to Rauschenbusch: recognition of the 
wide gulf between the very wealthy and the 
very poor and a need to challenge the struc-
tural inequities of the monopoly organized 
capitalist industrial revolution. The quest for 
economic and social justice is an expression 
of Christian discipleship.
 In the Swedish Baptist community there 
were a number of leaders who illustrated 
well this Baptist maxim. John Alexis Edgren, 
started his experience in the United States as 
a Naval officer in the Civil War. One of the 
major reasons for this engagement was his 
opposition to slavery. Later he would be one 
of the strong advocates for a literate clergy 
and helped to develop Bethel Seminary. 
  John Klingberg, pastored a church in New 
Britain, Connecticut in the early twentieth 
century.  It was an immigrant, working class 

church. Recognizing the struggles of chil-
dren on the streets, Klingberg established the 
Klingberg’s Children’s Home. Between 1903 
and 1970 it served over 2,000 children many 
of whom went on to college or found work 
in the new American industrial economy.
 Fifth, the Baptist church has a strong 
commitment to being “Christ followers” 
which established a strong emphasis on 
living lives separated from the worldly life 
style and the intentional cultivation of the 
disciplines of Christian growth and moral 
maturity.
 For those in the Swedish Baptist tradition 
“The Order of the Burning Heart” is an excel-
lent example of a commitment to Christian 
discipleship. It was developed by Dr. Carl 
Lundquist who served as President of Bethel 
College and Seminary for twenty-eight years. 
 For Dr. Lundquist the Emmaus story is a 
critical one in revealing the life of devotion 
and the religion of the heart. Lundquist 
wrote that we should keep alive in our time 
the experience of Cleopas and his com-
rade on the road to Emmaus when they 
exclaimed after their walk with the risen 
Christ, “Did not our hearts burn within 
us when He talked with us on the way and 
when He opened the Scriptures to us?” 
(Luke 24:32) Lundquist would argue that 
“Christian spirituality is a living relation-
ship with Jesus Christ nurtured by spiri-
tual disciplines shared with a soul friend.” 
 Virgil Olson, professor of church history 
at Bethel Seminary told interesting stories 
about how the pietistic läsare Swedish Bap-
tists expressed their “separated” lifestyle.  
Often the Baptist meetings in their homes 
would be broken into by police. They feared 
being arrested and put in jail because they 
were worshipping as Baptists. 
 It is told of one Baptist group, that when 
they “met around a table in a home for Bible 
reading and prayer, they would have whiskey 
and wine bottles under the table. When the 
police came knocking on the door, the wor-
shippers would hide their Bibles and place 
the bottles on the table.” The police became 
embarrassed when they saw the bottles, and 
said, “We thought you were Baptists meeting 
here, but you all seem to be Lutherans.”
 Baptists, do not abandon your noble Bap-
tist heritage and continue to tell your stories. 

Gaustad Celebrates Baptist Contributions to Religious Liberty
 G. William Carlson | In August 2007, I had the opportunity to participate in Baptist 
History Celebration at the First Baptist Church in Charleston. It celebrated the tercentenary 
anniversary of the founding the Philadelphia Baptist Association of 1707. One of my most 
significant memories was the presentation given by Edwin Gaustad entitled “Baptists and 
the First Amendment: Celebrating Commitments to Religious Liberty.” 
 Gaustad was a distinguished historian on religion in early American religious history. 
He slowly climbed the steps to the podium and began his challenge to the Baptists present 
at the session. Gaustad argued that religious liberty was not a product of the Reforma-
tion, nor was it product of the major religious groups who came to the United States. 
Instead, religious liberty was the result of the working relationships between the radical 
pietists, radical enlightenment leaders and major Baptist leaders. The coalition of John 
Leland and Isaac Backus with Thomas Jefferson and James Madison were instrumental 
in developing documents, such as the First Amendment, that would guarantee religious 
freedom at the state and national level. 
 With great emotion, he made a significant appeal to the Baptists present when he pled:
“So there you have it, my fellow lovely radicals. Radical pietism together with radical 
rationalism has given us a magnificent heritage of a full freedom in religion. Do not 
spurn or abandon this noble heritage. Endorse it—with your whole heart.”


