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A Religion of the Heart and Bethel Seminary
Dr. Jeannette A. 
Bakke, Professor of 
Christian Education 
at Bethel Seminary 
(1978-1994) 
A Religion of 
The heART: An 
expRession of 

BeThel’s spiRiTuAl heRiTAge

 How does a religion of the heart express 

itself in a seminary? In Bethel Seminary?

The early members of the Baptist General 

Conference were Swedish immigrants, Swed-

ish Pietists. Their lives were grounded in 

warm, heart-felt faith. A religion of the heart 

was what they knew and how they expressed 

their faith. Many had limited educational 

opportunities and their faith reflected these 

circumstances.

 It became evident that the churches need-

ed pastors who were grounded in Scripture 

and sound theology to deepen their under-

standing of their relationship with God in 

Christ. Out of this growing awareness John 

Alexis Edgren established Bethel Seminary 

in 1871. Along with Edgren’s conviction 

that academic pursuit was required he was 

equally aware of the need to be intentional 

about matters of the heart. He said it this 

way, “The instruction will be so conducted 

that above all the spiritual life may gain 

strength, and secondly, that knowledge may 

be gained and understanding developed.” 

This original statement continues to be 

expressed and embodied in ways that grow 

and change.

Religion of the Heart: 
The Enduring Value of Pietism

Glen G.  S cor-
gie  Professor of 
Christian Theology, 
Bethel Seminary   |  
There is a “for sale” 

sign on our neigh-

bors’ lawn. They’re 

retirement-age and 

downsizing to a condo. They are now sorting 

and sifting through the things they have ac-

cumulated over the years. They have created 

two piles: stuff to get rid of and stuff to keep. 

Deciding what to let go and what to retain is 

never easy and requires a fair bit of wisdom 

and foresight.

 Churches and denominations have to do 

this too. Time moves on and a new genera-

tion is coming up. Perhaps you have noticed 

that not many people attending your church 

speak Swedish anymore. Maybe you were a 

bit startled to discover that the new youth 

minister has a tattoo. As long as we remain 

alive we are obliged to embrace—graciously, 

if possible—the dynamics of change. But 

we also have a responsibility in the midst of 

all this flux to retain the things that matter 

most. In the language of the Bible, we must 

“test everything” and then “hold on to the 

good” (1 Thess. 5:21). 

 Against this backdrop we want to consider 

whether Pietism should still matter to the 

Baptist General Conference—to Converge 

Worldwide. The question might just as easily 

be posed: Why should we make any serious 

and intentional effort to preserve our pietis-

tic heritage? Why not let it go like the boxes 
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Inside this Issue of the Baptist Pietist Clarion

In essentials
UNITY

In non-essentials
LIBERTY
In everything
CHARITY

G. William Carl-
son, Professor of 
History and Politi-
cal Science | This is 

the twelfth issue of 

the Baptist Pietist 

Clarion. The first 

issue emerged in 

March 2002. Earlier issues focused on the 

theological vision of John Alexis Edgren,  

Baptist pietist spirituality as expressed in the 

life and witness of Carl H. Lundquist, 

Baptist commitments to religious 

liberty and the separation of 

church and state (exploring the 

contributions of Dr. Walfred H. 

Peterson and Dr. C. Emanuel 

Carlson), history of Swedish 

Baptist pietism, the history of 

theological disputes in the BGC 

and a celebration of Gordon Johnson’s 

My Church.

 The Baptist Pietist Clarion publishes ma-

terials from the proceedings sponsored by 

Friends of the Baptist General Conference 

History Center. Previous issues of the Baptist 

Pietist Clarion can be found at: cas.bethel.

edu/dept/history/Baptist_Pietist_Clarion.  

The first issue of the Clarion is now available 

on the website. 

 The Clarion could not be published 

without the assistance of the Baptist Gen-

eral Conference History Center and the 

outstanding layout work of Darin Jones, 

graphic designer for communications and 

marketing for Bethel University. The History 

Center is wonderfully administered by Dr. 

Diana Magnuson, Professor of History at 

Bethel University. Further information can 

be found at: www.bethel.edu/bgc-archives.  

 Two of Dale Johnson’s artworks are fea-

tured in this issue. Both Dale and I have 

taught at Bethel since 1970 and we plan to 

retire from full-time teaching in 

spring 2012.

1. The first theme of this 

issue of the Baptist Pietist 

Clarion is to celebrate the 

Baptist Pietist tradition of 

the Baptist General Con-

ference (Converge World-

wide) as a “Religion of the Heart.” 

Three of the articles come from presenta-

tions at “A Religion of the Heart” Session 

on October 15, 2011 at GracePoint Church, 

New Brighton, Minnesota. It was sponsored 

by the Friends of the Baptist General Con-

ference History Center. The presenters were 

Dr. Jeanette Bakke, Dr. Chris Armstrong and 

Carole Lundquist Spickelmier.

2. A second theme of this issue of the 

Baptist Pietist Clarion is to explore the 

significance of the pietist heritage. Dr. Glen 

Scorgie, Professor of Theology at Bethel 

Seminary, San Diego was asked to reflect 

on the significance of Pietism to the Baptist 

General Conference heritage. It is a strong 

plea for us not to forsake this important 

component of our tradition. 

3.  A third theme is the recognition of two 

individuals who have played significant 

roles at Bethel University.  These are Gerald 

Healy (“Big Jer”) and V. Elving Anderson. 

They were influential in encouraging the 

value of reading and the intentionalization 

of our Christian journey. Included are some 

reflections about the significance of their 

lives. They both endorse Bethel’s pietist 

heritage.

 

4. A final theme is Terri Hansen’s review 

of Glen Scorgie’s Dictionary of Christian 

Spirituality. It is a volume that ought to 

be included in all Christian libraries. The 

dictionary includes a significant number of 

contributions from Bethel University and 

Seminary faculty members.

5. We want to invite you to the inaugural 

Bethel Colloqium on Pietism Studies. 

Featured speakers are Scot McKnight and 

Jon Sensebach. It is on April 20 at Bethel 

University. (see ad on pg. 3)

Terri L. Hansen  |  I 
recently heard a dia-

logue where Dallas 

Willard was in conver-

sation with James Bry-

an Smith of Friends 

University. After a 

very eloquent and lofty comment by Wil-

lard, Smith said, “Okay. Now let’s take those 

cookies and move them down to a lower 

shelf.” In his simple and warmly humorous 

way, Smith said what we were all thinking! 

We wanted to better understand what Wil-

lard had just said. There are many benefits 

to be gained when one endeavors to bring 

the magnificent ideas of one of the greatest 

Christian thinkers of our day into the realm 

of common understanding.

 The Dictionary of Christian Spirituality 

(2011), is a wonderful reference work. It is 

full of lofty ideas and great thinkers, but by 

design, the editor, Glen Scorgie, has deter-

mined to make this volume accessible and 

reader-friendly.  In his own words, Scorgie 

surmises that evangelicals embody a faith 

designed for ordinary people, plain folk in-

tuitively suspicious of elitism. I want places 

where I can go to find scholarly treatment 

of topics important to the study and under-

standing of my faith. I also need those places 

to speak a language I can digest and compre-

hend.  It does not insult my intelligence, but 

raises my appreciation when accessibility is 

a goal for a volume of this type.

 I also resonate with Scorgie’s assessment 

that although there are other works that 

address the topics found in this dictionary, 

those books do not always resonate with the 

evangelical heart beat. We have a distinct 

heart, passion, set of priorities, and even fa-

vorite heroes that we do not see in these other 

volumes.  Some topics surrounding Christian 

spirituality and formation are still controver-

sial in the evangelical arena. It is extremely 

important to find these topics discussed and 

Review of The Dictionary of Christian Spirituality (Glen Scorgie editor)
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Religion of The heART: A ChAllenge 
To The ModeRn CRiTique

 The modern critique of heart religion is 

wrong-headed. It is wrong-headed because 

it is based on a misunderstanding. Modern 

critics see nothing but the emotions involved 

Chris 
Armstrong, 
Associate Professor 
of Church History, 
Bethel Seminary  
|  Taken from a 

Friends of the 

History Center 

Presentation: A Religion of the Heart

Grace Point Church October 15, 2011

pieTisM And heART Religion: 
BiBliCAl RooTs 
 The first thing to say, perhaps, about heart 

religion, is that just as it got a bad rap in the 

1600s, when Pietism was born, it still does 

today. Now, decades after the heyday of the 

charismatic movement brought heart reli-

gion to Main Street, the vaguely disreputable 

aura of an emotionally expressive religion 

lingers. Emotional commitment to, and 

expression of, one’s religion still seems, even 

to many evangelicals, somewhat uneducated 

and ‘unnecessary.’

 Often, observers have assumed that the 

expressive emotional practices associated 

especially with Pentecostal and charismatic 

faith are basically an escape valve or a de-

nial of difficult circumstances by the kind 

of people H. Richard Niebuhr called the 

‘disinherited’—that is, lower-class folk who 

don’t know any better. 

 One group of poor, ‘disinherited’ folks who 

‘didn’t know any better’ was the uprooted, per-

secuted, suffering Christians the Apostle Peter 

was talking to in his first letter, “who reside as 

aliens, scattered throughout Pontus, Galatia, 

Cappadocia, Asia, and Bithynia.” Those who 

he said “had to suffer grief in all kinds of trials. 

” To those people, Peter said “though you do 

not see him now [that is, God], yet believing, 

you rejoice with joy unspeakable and full of 

glory.” (I Peter, chapter one.)

 It is worth thinking about this. Were these 

people involved in escapism and denial? Or 

would Peter have said, and does the New 

Testament as a whole seem to teach, that 

true escapism and denial comes when people 

focus on their material circumstances and 

their earthly futures, to the exclusion of the 

things of God and their eternal destinies? 

in heart religion. They see the religion of 

the heart as irrational or even anti-rational. 

And of course in the twentieth and twenty-

first centuries, reason trumps all. Reason is 

power, because of the tremendous power of 

technology, grounded as that is in scientific 

Pietism and Heart Religion: A Challenge to the Modern Critique

The symbol in the ad was created 
by Dale Johnson, Professor of Art at 
Bethel University. He designed and 
carved the piece for Dr. Carl Lund-
quist’s Order of the Burning Heart.

continued on p. 14

Pietism Colloquium 
April 20, 2012 • Bethel University

Join us for the Inaugural Colloquium on Pietism Studies hosted by Bethel University. 

This year’s keynote speakers are Scot McKnight, professor of religious studies at North 

Park University, and Jon Sensbach, professor of history at the University of Florida.

9-10 a.m. “Pietism, Anabaptism, and Conversion: 

  Paradigms for the Contemporary Church” 

  Scot McKnight, Professor of Religious Studies North Park University

10:20-11 a.m. Convocation Chapel Benson Great Hall

11:30 a.m.–1 p.m. Q and A lunch with Scot McKnight and Conversation on Pietism 

Studies at Bethel (limited lunch spots available)  

1:15-2:15 p.m. “Rebecca’s Trial: A Story of Pietism and Race in Eighteenth-

Century World”

  Jon Sensbach, Professor of History University of Florida

2:30-4 p.m. “Pietism, Churches and a ‘Usable Past’”

  G.W. Carlson, Professor of History and Political Science, Bethel 

University

  Ryan Eikenbary-Barber, Senior Pastor, Bethlehem Covenant Church

  Gracia Grindal, Professor of Rhetoric, Luther Seminary

  Devin Manzullo-Thomas, Graduate student, Temple University

  Francis Monseth Dean, Association Free Lutheran Theological 

Seminary

Registration
Registration is free, but required. There 

is a limited number of lunch spots 

available so register as soon as possible. 

www.bethel.edu/news-events/events/

pietism-conference/registration

For more information about the collo-

quium, please contact Christian Collins 

Winn at ctcollin@bethel.edu or Chris 

Gehrz at cgehrz@bethel.edu.
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Religion of the Heart: Writings of Dr. Carl Lundquist 
President of Bethel College and Seminary, 1954-1982

S e l e c t e d  a n d 
N a r r a t e d  b y 
Carole Lundquist 
S p i c k e l m i e r , 
Daughter of the late 
Dr. Carl Lundquist. 
The readings were 
selected from Dr. 

Lundquist’s numerous writings to encourage 
Christians to intentionalize their faith 
journey.

My dad led many retreats and taught many 

courses on the devotional life.  About one of 

them he wrote:

“Last year in a Doctor of Ministry course I 

taught, ‘Spiritual Formation for Pastors,’ my 

students tried to identify the many kinds 

of spiritual exercises available to twentieth 

century Christians. They developed a list of 

thirty-six!  All of them could be practiced at 

any time by any Christian… There are two 

universal disciplines among these thirty-six: 

prayer and the devotional reading of the 

Bible. These are basic for all believers in all 

cultures at all times. Other disciplines are of 

value only if they are built upon these two.”

CReATive WAys To pRAy

Dad greatly enjoyed teaching others about prayer, 

and encouraged them to find creative ways to 

insert prayer into daily living. One of the ways 

he said we can pray is in a “covenant prayer”:

 The Covenant Prayer.  “This is the prayer 

of personal dedication with which each new 

day may be begun.  Even before arising from 

bed the believer may place himself deliber-

ately in God’s hands and offer to Him his 

gifts for service that day. Charles Whiston, 

in his book Pray, reveals a prayer which he 

developed for himself that can well serve as 

a model for others: 

 O Lord Jesus Christ:

 In obedience to thy holy claim upon me,

 I give myself anew to thee this day;

 all that I am

 all that I have;

 to be wholly and unconditionally thine

 for thy using.

 Take me away from myself, and

 use me up as thou wilt,

 when thou wilt,

 where thou wilt,

 with whom thou wilt.

 Amen.

“We can use Whiston’s prayer or create one 

that expresses our own commitment in a 

daily private ritual with God. Or we can 

respond spontaneously each day to declare 

our availability to Him for His using.  A few 

years ago in Bermuda I heard a devout Ber-

mudan man do the same thing by praying, 

‘Oh, Lord, help yourself to us!’ ”

Another way we can pray throughout the day 

is in “living prayer”:

 The Living Prayer. “This type of prayer 

refers to quiet prayers and praises that flow 

from our hearts all day long…Most of us use 

mealtime—gracetime—to think of God and 

to voice our thanks to Him.  But more than 

food can call us to prayer. Frank Laubach, the 

modern mystic, challenges us to use the news-

paper or the television set in the same way. As 

world decisionmakers are pictured before our 

eyes, we can breathe a quiet prayer for them by 

name.  We can read a newspaper prayerfully, 

whispering back to God our intercessions for 

those in need about whom we are reading. 

When someone calls our attention to himself, 

even in an impolite way —tripping us on the 

bus, jabbing us with an umbrella, darting in 

front of us—Laubach suggest that of the four 

billion persons in the world, God may be call-

ing that particular individual to our attention 

in order to inspire prayer for him.

 “Often it is possible to telescope time and 

to pray while we are doing something else.  

I have found that it is possible to use time 

spent in the health spa to intercede for indi-

viduals on my prayer list…My wife, Nancy, 

uses the stop lights that make her stand still 

in traffic as triggers for prayer. A woman rid-

ing behind her husband on a motorcycle, a 

patient waiting in the…doctor’s office, or a 

fisherman in his boat – all have golden op-

portunities for living prayer.

 “One of my fondest memories of Bethel 

days is seeing a beloved Professor of Philoso-

phy, Dr. Bob Smith, with his arm around a 

student and praying for him. Never mind 

that they were in a corridor and students 

were milling by or in the gymnasium and 

everyone was hurrying out. This was living 

prayer, snatching a moment in a busy day to 

talk with God.”

 Sometimes we wonder why God wants us 

to pray. After all doesn’t He already know 

everything? What is the reason we should 

pray? Dad addressed this question in one of 

his newsletters:

 Why Pray? “Intercessory prayer will al-

ways remain a mystery to us.  God has simply 

asked us to work with Him by prayer without 

ever explaining in the Scriptures just how 

prayer makes the difference. However, the 

conjunction of man’s free will with God’s 

sovereign power is nowhere more evident 

than in a believer’s response to the prompt-

ing of the Holy Spirit in prayer.  I once heard 

Bishop Stephen Neil illustrate this spiritual 

dynamic by saying it is like a boy putting a 

magnifying glass over a piece of newspaper 

on the grass. The sun had been shining on 

Dr. Carl Lundquist
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A Religion of the Heart: Pietism, from p. 1 

of old National Geographic magazines now 

stacked up beside my neighbors’ garage? 

 Before offering a response to this impor-

tant question, it may be helpful to clarify 

a few terms and concepts, including the 

sometimes confusing term pietism itself.

ouR pieTisT heRiTAge

 The Pietism movement originated in 17th 

century Germany when many Protestant 

Christians were expending their energy 

arguing—and in some instances literally 

fighting—amongst themselves over details 

of doctrine. A godly man by the name of 

Johann Arndt called such Christians back 

to the importance of a vibrant relationship 

to the living Christ. The title of his admoni-

tion, True Christianity (4 vols., 1605-1610), 

conveyed his conviction that this is what 

genuine Christianity is all about. 

 Later in the same century, the Pietist 

movement per se emerged when Philip 

Spener, building on Arndt’s work, escalated 

the reaction against a coldly intellectual 

Lutheran orthodoxy. His little classic Pia 

Desideria (1675) was a powerful call for a 

return to a faith characterized by sincer-

ity, devotion, and heartfelt, experiential 

love for Christ. This vision and disposition 

were kept alive long after Spener and his 

contemporaries passed on, largely through 

the Moravians. They flowered again in the 

nineteenth century among the Baptists, Free 

Church and Covenant people in Scandinavia 

and wherever else these courageous folk mi-

grated. The Swedish Baptists who settled in 

Minnesota trace their spiritual roots to this 

movement. We are products of this “pietist 

impulse.”(1)

pieTisM: A Religion of The heART 
 What is Pietism? Its varied aspects can 

be distilled into this. It is “a religion of the 

heart, where the heart is understood as the 

controlling and affective center of the self.”(2) 

 A religion of the heart pays careful atten-

tion to the inner life. It attends to matters of 

personal disposition and motivation, and is 

attuned to the inwardly-aimed searchlight of 

the Holy Spirit. It is relatively less impressed 

with conspicuous bigness and external 

achievements. After all, what real benefit 

is there in gaining the whole world at the 

expense of one’s soul? 

 Pietism appreciates that from the inner 

life everything else flows. Truth was never 

meant merely, as John Calvin famously said, 

to flit about in the brain; it must take deep 

root in the heart. Only there can it alter the 

default settings of one’s psyche, and generate 

transformation.

 Dallas Willard, an influential Christian 

leader, has written Renovation of the Heart 

(2002), which begins with the observation 

that “we live from the heart.” (3)  Conse-

quently, nothing is more decisive than the 

heart, and nothing more important than its 

Spirit-led renovation and renewal. “Within,” 

Willard writes, “are our thoughts, feelings, 

intentions—and their deeper sources, what-

ever those may be. The life we live out in our 

moment, hours, days, and years wells up 

from a hidden depth. What is in our ‘heart’ 

matters more than anything else for who we 

become and what becomes of us.” (4) 

 A religion of the heart is also sincere and 

authentic, without pretense or artificiality. It 

is genuine, not contrived. It is holistic rather 

than compartmentalized. 

 Finally, heart religion touches every dimen-

sion of our being. It affects not only what 

we think, but what we experience and feel. 

Pietists expect to experience the voice and 

presence of Christ in a personal way. And 

because Pietism also encompasses our feel-

ings it values an affectionate relational dis-

position within the boundaries of Christian 

community. Beyond the fellowship of saints 

it encourages response to human need out of 

empathy and compassion rather than mere 

duty. Such a religion nurtures hearts that beat 

in sync with the heart of God, and are then 

willing to follow that heart into the world.

pieTisM And iTs CRiTiCs 
 Unfortunately, Pietism has a bad name 

in some Christian circles due to certain 

misunderstandings of its true genius and to 

some of the mutant forms of Pietism that 

developed along the way.(5)  Theological 

giants like Albrecht Ritschl and Karl Barth 

have written scathing critiques, or at least 

ambivalent assessments, of it.(6)   

 Sometimes Pietism is blamed for generat-

ing excessively subjective, intellectually weak 

and even heretical versions of the Christian 

faith. The assumption of the critics is that Pi-

etists emphasize the heart to the relative ne-

glect or disparagement of the mind. But this 

is an aberration of genuine Pietists who seek 

to love God with heart and mind. They know 

that God does not honor mushy-headedness, 

and it soon leads to mental confusion and 

heresy anyway. A lobotomized spirituality is 

a dangerous and ephemeral thing with a very 

short shelf life. Pietists do not disparage the 

mind; they merely insist that a Christianity 

sequestered in the mind alone is insufficient.

 At other times Pietism is prejudicially 

regarded as a religion that is all locked up 

inside itself in a very privatized, cozy, warm 

intimacy with God alone, to the selfish ne-

glect of human need and the work of God’s 

kingdom in a tough world. But genuine 

Pietism, as its most fa-

mous exemplars showed 

by their lives, is not about 

a narcissist escape from 

our calling to serve God in 

difficult, messy situations. 

Quite the opposite, they 

allow their hearts to be 

broken by the things that 

break the heart of God.

 These caricatures of Pi-

etism are, to be sure, pit-

falls to avoid, but they 

have never characterized 

Pietism at its best. 

continued on p. 6
Glen Scorgie, teaching at Bethel Seminary San Diego
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Theological Struggles, from p. 9

A Religion of the Heart: Pietism, from p. 5 

ReAsons foR pReseRving pieTisM 
 But now we return to the chief question 

before us. Why, then, should those of us in 

the Baptist General Conference preserve our 

pietistic heritage of a “religion of the heart?” 

May I suggest four reasons:

1. Jesus said it was important.

 Followers of Jesus pay attention to what 

Jesus taught. We believe that his perspec-

tive of things, his wisdom, never gets old or 

irrelevant, but continues to be timely and 

life-giving. 

 And as it turns out Jesus focused on the 

condition of a person’s heart. That’s what 

he zeroed in on. He understood how easy it 

is for religious people to perform flawlessly 

from an external perspective, but insincerely 

on the inside. He knew how easy it is to 

cultivate a secret disconnect between perfor-

mance and reality. He indicted many of his 

contemporaries for precisely this problem, 

by declaring in an echo of the prophet Isaiah: 

“These people honor me with their lips, but 

their hearts are far from me” (Matt. 15:8). 

 As a positive corrective, he taught that we 

are to love God with all of our heart, as well 

as our soul and our mind and our strength 

(Mark 12:30). He offered a great promise, too. 

“Blessed are the pure in heart, for they will see 

God” (Matt. 5:8). Jesus was unimpressed by 

veneers of religiosity. In fact, he was hostile to 

them. Human nature hasn’t changed in the 

last two millennia. Neither have the tempta-

tions of externalized religion. The religion of 

Jesus remains a religion of the heart. 

2. The world longs 

for it. 

 People today are 

looking for a genu-

ine encounter with 

the transcendent, for 

meaning and pur-

pose in their lives, 

for freedom from 

their guilt feelings 

and regrets, and hope 

for life after death. 

But in so many cases 

they do not look to 

Christianity for the 

satisfaction of these basic human needs. 

 Why? Because they view the church as 

chiefly a money-driven sociological or 

political organization, and what they want 

is an authentic, genuine spirituality. Every 

time a Christian leader “falls” or otherwise 

discredits the faith by their greediness or 

mean-spirited comments, it confirms the 

prejudice that Christians are a shallow, in-

sincere bunch. Seekers want the “real deal.” 

Few unbelievers lack information about the 

faith. The larger problem is that what they 

have heard they do not find credible. The 

world longs for Christians to live out their 

faith from the inward center of a pure heart. 

3. Our own spiritual vitality depends upon it. 

 Evangelical churches have always high-

lighted the Great Commission, and focused 

on evangelistic activity. We are a tradition of 

busy, active doers. But how can any move-

ment like ours continue to expend energy, 

and make sacrifices, unless it has a reliable 

“fuel” supply? Churches and denominations 

can run out of gas—ministry fatigue can set 

in—unless the enterprise is sustained by a 

deep connection to God and is infused by his 

love flowing outward from one’s own trans-

formed heart. As August Francke explained 

the matter, a minister “who has experienced 

a work of grace upon his own heart will have 

no great difficulty describing it to others.”(7)

4. It is our special testimony to the larger 

body of Christ. 

 Evangelicalism today reflects the conflu-

ence of multiple earlier traditions, of which 

(historians are agreed) Pietism was huge.  

For example, contemporary evangelical 

emphasis on the need for conversion, and 

the importance subsequently of a personal 

relationship to Jesus, comes from Pietism. 

Do you know how Pietists tended to describe 

conversion? As giving one’s heart to Jesus 

Christ. Perhaps that phrase has become a 

cliché now in the larger evangelical move-

ment, but when it is unpacked it still conveys 

profound truth. Conversion involves much 

more than assent to certain beliefs, or get-

ting a free admission ticket to heaven. It is 

about giving all of oneself to Christ so that 

profound transformation can occur from 

the inside out.

 There is a vast diversity—a kaleidoscope of 

smaller traditions represented—within the 

total people of God. Each has its distinctive 

grace and special testimony to the larger 

community of faith. The Baptist General 

Conference, one of just a handful of churches 

that still preserve a Pietist heritage, is among 

them. It is well-positioned to keep alive a 

particular emphasis that the larger evangeli-

cal movement still needs, and without which 

it will become the poorer and weaker. The 

spiritual experience of the whole people of 

God is enriched, stimulated and typically 

guided back on track by listening to the 

diverse voices of the larger harmony. In a 

biblically-grounded religion of the heart, 

we have a special testimony to preserve and 

share. Like the Motel 6 folk, we need to keep 

the light on.

is ouR pieTisT heRiTAge WoRTh 
pReseRving? WheRe do We go fRoM 
heRe? 
 The answer must be a resounding Yes. The 

natural next step to preserve and promote 

the best of our pietist heritage will be to 

identify authors and books that reflect this 

distinct perspective. Many of the original 

sources have not yet been translated into 

English, although some have.(8)  Of at least 

equal significance are more contemporary 

writings that bear the marks of pietism influ-

ence. Compiling lists of such writings, and 

making them broadly available, is one of the 

tasks that remains before us in resuscitating 

a worthy heritage.

Bethel Seminary San Diego

continued on p. 7
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continued on p. 8

vAluing A “life of devoTion”
 I began my teaching career at Bethel 

Seminary in 1978. Dr. Carl Lundquist was 

the President of Bethel and Dr. Gordon 

Johnson was the Dean of the Seminary. En-

tering seminary students spoke about their 

experiences with God, their relationship with 

the Lord, and the faith journey that led them 

step by step to Seminary.

 Once they were students it was expected 

that they were part of a church fellowship, 

maintained a “Quiet Time”, continued to 

read scripture devotionally as well as for 

study, and had an active prayer life.

 The only Seminary requirement related to 

one’s ongoing personal faith development was 

participation in a one day Life of Devotion 

Retreat sometime before graduation. These 

retreats were established in 1972 by Carl 

Lundquist and continued until 1998. Carl and 

his wife, Nancy, led them for many years.

 The lives of Seminary students have always 

been filled with competing necessities and

interests. They have families and jobs and 

ministry commitments. Some students left 

the Life of Devotion retreat until their last 

year, and it became an item to check off the 

list in order to graduate. Many said they 

regretted they had not participated earlier. 

They said it could have made a difference in 

their Seminary experience and their larger 

lives if they had carefully considered the role 

of Christian disciplines from the beginning. 

They realized that in pastoral positions they 

would need intentionality and discipline in 

order to be able to live, preach and minister 

out of their relationship with God—rather 

than trying to minister primarily out of what 

they had studied academically —all of which 

was excellent and needed.

 Many students found that their schedules 

were so demanding that the warm personal 

relationship with God that had drawn them to 

seminary got short-changed. They spoke wist-

fully of their previous sense of God and their 

calling and intimacy with Christ. Of course, 

even when this was the case, students were en-

couraged to continuously integrate and apply 

what they were learning into their own faith 

journey—biblical studies, theology, church 

history, pastoral care and leadership, preach-

ing, service and missions and Christian educa-

tion principles that could shape their teach-

ing skills. Elective courses such as Personal 

Discipleship and Spiritual Formation and The 

Theology of Prayer were offered that focused 

directly toward personal growth as a Christian. 

Pastoral Care and Internship requirements 

included courses on Self-Understanding that 

incorporated testing through North Central 

Career Center and reflective analysis of one’s 

God-given gifts, personal limitations and likely 

challenges in ministry.

 Class sessions began with prayer and of-

ten included a short devotional. These class 

beginnings provided an opportunity for 

professors to engage and encourage students 

and invite them to reflect upon how they 

nourished their own souls.

 All students were assigned advisors 

who assisted students as they shaped their 

academic programs. These conversations of-

fered opportunity for mentoring and prayer. 
Seminary students preparing for graduation 

were required to write a statement of faith. 

This reflection is now included in Theology 

courses and intended to support the integra-

tion of intellectual understanding with one’s 
personal faith journey.

BeCoMing inTenTionAl ABouT The 
spiRiTuAl foRMATion expeRienCe:  
gRoWing in gRACe AT BeThel 
TheologiCAl seMinARy 
 Bethel President, Dr. Carl Lundquist, be-

came intensely interested in spiritual forma-

tion through a sabbatical leave during which 
he visited Christian communities. He saw 

A Religion of the Heart: Bethel Seminary, from p. 1 

John Alexis edgRen’s vision foR BeThel seMinARy (esTABlished 1871) is 
ThAT “pReACheRs need To CulTivATe The spiRiTuAl life.”

1. Those who are to be admitted into the seminary should be conscious of a real conver-

sion and a call to the gospel ministry.

2. The preacher should have as good an education as possible, but of all knowledge 

the most important is to know the Bible. Therefore, we take up such subjects…as will 

contribute to a true Bible knowledge, while the Bible itself, from the beginning to end…

is studied as thoroughly as time will permit.

3. To cultivate the mind is important for the preacher, but to cultivate the spiritual life is 

even more important. Thus, while storing the mind with useful information of a biblical 

as well as secular nature, spiritual edification must never be lost sight of.

4. The relation between teacher and students should not be that of superior and subor-

dinate, but one of real friendship and helpfulness, remembering that One is our Master, 

and we are all brethren. 

Norris A Magnuson Missionskolan: The History of an Immigrant Theological School: Bethel Theological Seminary, 

1871-1981 St. Paul, Minnesota: Bethel Theological Seminary, 1982, pp. 10-11.
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Selected Writings, 116).

4. Willard, Renovation of the Heart, 16.
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~ 8 ~

the godly transformations that grew from 

whole communities being involved in classic 

Christian disciplines. He longed for Bethel 

to be a part of this formational experience 

in more intentional ways. He explored and 

experimented with some of his formational 

hopes in College and Seminary retreats. 

Dr. Lundquist was aware of my interest in 

spiritual formation and knew that the aca-

demic environment is not always welcoming 

to something different, or even something 

familiar presented in a different way. Dr. 

Lundquist sent me encouraging notes and 

we talked often about spiritual formation 

and its place in the seminary and college.

 In some ways spiritual formation which 

focuses on the religion of the heart, upon 

the wholeness of the human person and the 

warmth of intimate relationship with God,  is 

counter-cultural in an academic institution, 

even a seminary. Students come to graduate 

school to become competent scholars and 

leaders and to take responsibility for their 

growth and development. Spiritual forma-

tion invites us to open our whole selves to be 

in ongoing communion with God, to seek to 

listen to God, to relinquish being in charge of 

ourselves, to wait for God’s leading and follow 

with courage. There is often a natural tension 

between academic pursuits and spiritual long-

ings and processes.

 In 1980 Dr. John Weborg was the featured 

speaker at Bethel Seminary during the 

three-day Adolf Olson Lectures. He spoke 

about the structured spiritual formation 

offerings at North Park Seminary. Dr. We-

borg described how they were endeavoring 

to pay attention to all aspects of faith life 

including scholarly work and participation 

in Christian disciplines.

 The Bethel Seminary faculty began a conver-

sation and pursued some spiritual formation 

opportunities together. A once-a-month Quiet 

Day Away was offered for faculty members at 

a nearby retreat center. A number of people 

went. We began the day with shared worship 

and prayer. Then we spent most of the day in 

private rooms in solitude and silence, desiring 

to be available to God through scripture, prayer 

and reflection. Near the end of the day we met 

to talk, to consider what God might be showing 

us and to pray for each other.

 Out of these days together the conviction 

developed that we desired and needed to 

encourage continuing faith development 

alongside the academic work. Some faculty 

members said this was entirely personal. 

Others were afraid we would require exces-

sive uniformity. Many had no background 

expertise regarding the interweaving of hu-

man development, historical Christian dis-

ciplines and what nourishes faith at different 

times, places, and 

seasons in the life of 

faith. Drs. Nils Frib-

erg, Norris Magnu-

son and I created 

an interview about 

spiritual forma-

tion in order to 

gather more data. 

One by one we 

interviewed ev-

ery faculty mem-

ber, compi led 

the results and 

reported what we 

had heard to the 

whole faculty. The 

first statement 

about spiritual 

formation at Bethel Seminary grew out of 

this research and was crafted by a committee 

including Dr. Berkeley Mickelesen represent-

ing biblical studies, Dr. Marvin Anderson 

representing theology and church history 

and Dr. Nils Friberg and me from applied 

disciplines.

 A small leaflet was created: Growing In Grace 

at Bethel Theological Seminary. It included 

what the faculty had said was important. We 

began to envision and talk more about how 

spiritual and personal formation could be 

incorporated into the life of the seminary.

A sABBATiCAl leAve expeRienCe: 
eMphAsizing The heART AspeCTs of 
fAiTh

 About this time, I went on a sabbatical 

leave and became involved in a graduate 

program in Spiritual Formation and Spiritual 

Direction that opened new possibilities. Dean 

Gordon Johnson proposed that we start a 

pilot study in spiritual formation. However, 

Dean Johnson retired a year earlier than he 

had anticipated and the new dean chose not 

to move ahead with spiritual formation.

 In re-reading syllabi and other materials of 

years past I became aware that students who 

were feeling a lack of personal intimacy with 

God could always find places they could go to 

satisfy this desire. They had to be intentional 

about addressing their hunger and seek out 

particular opportunities and courses such as 

Dr. Norris Magnuson’s course, The 

Theology of Prayer, Dr. Al Glenn’s 

course, Christian Classics, the Spiri-

tual Formation and Personal Disciple-

ship course and others.

 For many years chapel was offered 

five days a week and was carefully 

planned as a worship opportunity. At 

times there were students from more 

than thirty different denominations 

at Bethel who worshiped together day 

after day.

 There were also significant lecture-

ships two or three times a year by well 

known scholars, professors and church 

leaders. Now there is a two-day Seminary 

Convocation in the fall featuring pastors 

and staffs from growing ministries.

 In recent years with changes in the 

scheduling of classes during the day, during 

the evening and online at-a-distance, the con-

tent and emphasis of chapel changed. There 

is not a resident group of students who are 

available to come to chapel. Many students 

work full time and take seminary courses one 

by one rather than being on campus five days 

a week all day. They come to campus only 

when they have a class. Chapel offerings are 

inserted in the schedule sporadically. Some-

thing special is planned and there is a break 

in the normal routine of classes.

 In 1995 Lelan Harris, an M.Div graduate, 

began shaping spiritual formation opportu-

nities through course offerings and covenant 

groups. He was followed by Dr. Tom Correll 

who became the first Dean of the Spiritual and 

Personal Formation Center and Spiritual and 

Personal Formation was moved from an elective 

to a required course in the curriculum. Little 

by little spiritual formation, emphasizing the 

heart aspects of faith, was finding a place in the 

midst of academic pursuits.

A Religion of the Heart: Bethel Seminary, from p. 7 

continued on p. 9

A book written by 
Jeannette Bakke to answer 
the question “how are you 
and God getting along?”
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continued on p. 10

CReATing Whole And holy peRsons 
foR ChuRCh MinisTRy: ThRee 
CenTeRs CuRRiCuluM

 In recent years under the leadership of 

Provost Leland Eliason a Three Centers 

Philosophy was adopted for the entire 

curriculum. All courses were intended to 

reflect aspects of the three centers: Biblical/ 

Theological Foundations, Transformational 

Leadership, and Spiritual and Personal 

Formation. Provost Eliason initiated con-

versations around the necessity for pastors 

to be whole and holy as well as academically 

prepared. Spiritual and Personal Formation 

became a formalized part of the curriculum 

for everyone. The catalogue reads:

 Thus, we have refocused the energies of 

Bethel’s faculty and administration, renewing 

our purpose to educate students in a holistic 

way for transformative leadership in God’s 

church…Individuals who are called into 

Christian ministries are called to pursue their 

own growth continuously in a godly life so that 

their ongoing study, prayer, and experience 

contribute to their ministry to others. Each 

student must examine his or her own ways of 

providing for this growth. We expect students 

to participate in corporate and individual, 

inward and outward, Christian disciplines 

and service…The call to be a student is a seri-

ous Christian commitment, not less spiritual 

than aspects considered to be devotional. It is 

expected that students enter into all aspects of 

life at Bethel as “unto God.”

 In 2003 Dr. Carla Dahl, the creator and 

director of the Marriage and Family Therapy 

degree program, became the Dean of the 

Center for Spiritual and Personal Formation. 

She encouraged the work with students on 

spiritual and personal formative ideas and 

processes. Dr. Dahl and her team brought 

new sets of expertise to address the issues of 

formation and syllabi became more explicit 

including Spiritual and Personal Formation: 

Foundations and Traditions, Self in Commu-

nity (addressing the content of the Gospels 

and formation in the context of the com-

munity of faith) and a Spiritual and Personal 

Formation Integrative Seminar.

 A new set of structures tracked students 

developmentally through self-report and 

the observations of their peers and profes-

sors. Character issues were addressed and 

resources made available where students 

appeared to need further support. Bethel was 

becoming more and more intentional about 

assisting students to discern whether or not 

God was calling them to the ministry and, if 

so, what kinds of ministries would best suit 

their unique gifts and limitations.

 An effort was made to gather all the data 

about each student into one place so a student 

could examine a file that included “All the 

stuff I know about myself.” Students explore 

what it means for them to grow in the image 

and likeness of Christ so that God can use that 

growing wholeness. They are invited to pay 

attention to whatever is in their own pack-

age of “baggage” including family systems 

history and individual issues. As one staff 

person expressed, “We live in a broken world 

and we all have a package of stuff we need to 

manage— like a trick knee. It’s not necessarily 

a big deal, but if you don’t pay attention to it 

you can land at the bottom of the stairs.”

 Students examine their images of God 

and how they line up with Scripture. They 

explore the interfaces of their head knowl-

edge and their heart knowledge, and they 

do it in community as well as alone. We 

do not get a true picture of who Jesus is or 

who we are without community. Students 

are called to recognize and pay attention to 

their experiences with God as well as their 

understandings about God.

ChAllenges To spiRiTuAl foRMATion: 
pReseRving BeThel’s CoMMiTMenTs 
To Religion of The heART 
 Bethel received a Lilly Foundation grant 

Making Space for God: 
Jeannette Bakke Interview in Christianity Today
Christianity Today April 23, 2001

WhAT is spiRiTuAl diReCTion?
 It is a discipline in which, with the help of another, you try to listen to your own 

heart and to God’s. It is about intention and attention: I desire to hear God, so I am 

going to make space to give God my attention…

 I like to say that spiritual direction is discernment about discernment, as Christians 

are always in the process of discernment in some way. When faith is important to us, 

we often consider such questions as How is God with me right now? How is God inviting 

me? What is God saying to me? Is God pleased with me? Where are God and I at war? 

hoW is spiRiTuAl diReCTion RelATed To sCRipTuRe?
 …Spiritual direction is grounded in Scripture. Often we read and listen to biblical texts 

as we seek direction and God’s voice. And the Bible is full of examples of spiritual direction. 

In the Old Testament, remember the story of Eli and Samuel, how Eli points Samuel to 

listen to God’s voice. Jesus is the ultimate spiritual director because of his intimacy with 

God, his Abba. Take for example his encounter with the two disciples on the road to Em-

maus. Jesus is acting as a spiritual director but also he is the risen but concealed Christ. 

He is listening to their story and responding by using Scripture—pointing them to the 

prophets’ teaching about the coming Christ. But it is when they sit down with him for 

companionship at a meal that they recognize him as the Christ. What connects us with 

Jesus more often is companionship—making time to be with Jesus. Spiritual directors 

invite directees to slow down and ask, Where is God in this? Where is Jesus? Where is the 

risen Christ? And they often use Scripture to help others discern that.

WhAT is youR hope foR Holy InvItatIons?
 Most of all I hope that Holy Invitations draws people to savor their unique relation-

ship with God with its numerous variations, and to reflect upon how they are now 

feeling nudged to nurture their love for God and be more open to listening to God’s 

generous grace in an ongoing way. It is a book about making oneself available to hear 

and respond to God and to be God’s person in the world…
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A Religion of the Heart: Bethel Seminary, from p. 9 
for a nine-year longitudinal study to gather 

data about students’ spiritual and personal 

formation, their adult development and 

characteristic ways of dealing with stress. 

Bethel continues to become more inten-

tional about paying attention to the self of 

the leader. The Seminary faculty desires to 

prepare whole and holy 

pastors and leaders who 

are committed to nour-

ishing their relationship 

with God and paying 

attention to their own 

ongoing character for-

mation so that there is 

less possibility of a per-

sonal meltdown or the 

shattering of a church 

fellowship because of 

the leader. 

 The seminary offer-

ings are attuned to help 

students develop in-

tegrative thinking and 

self-awareness, recog-

nizing that these quali-

ties are necessary for 

healthy leadership. The 

changes over time in 

the working mission statement and mottos 

of Bethel Seminary reflect the growing im-

portance of formation of the whole person. 

 For many years the statement read: The 

Man of God Preaching the Word of God. With 

growing recognition that women were also 

called to ministry the statement was changed 

to: The Servant of God Communicating the 

Word of God.

 Although courses in self-understanding 

and aspects of faith development had been 

included in the curriculum, it took a while 

before the mission statement reflected the 

growing inclusion of the heart aspects of 

seminary experience. The motto became: 

Preparing Servants of God to Minister the 

Work of God with Heart and Mind.

 Especially in the Old Testament where 

the word for heart is LEV there is no clear 

distinction between emotions and mind. 

It is a word that denotes the whole human 

person. The statement, Preparing Servants of 

God to Minister the Work of God with Heart 

and Mind, points toward Bethel Seminary’s 

commitment to excellence in scholarship, 

teaching, personal nurturing, spirituality 

and obedience in faith.

 Now the catalogue describes Bethel 

Seminary this way: As a Spirit-empowered, 

biblically grounded community, Bethel strives 

to develop and equip 

whole and holy persons 

to serve and lead, so that 

churches and ministry 

agencies can become all 

they are called to be and 

do all they are called to 

do in the world, for the 

glory of God.

developing An 
inCARnATionAl 
undeRsTAnding of 
MinisTRy: ChAnges 
And ChAllenges

 And what about 

the future? The reality 

and the pace of change 

continue to accelerate 

in the larger culture, 

in churches, and at 

Bethel Seminary. We 

are in the midst of the information age/

the electronic age. Educational opportuni-

ties are offered through numerous delivery 

systems during the day, in the evening, and 

online at-a-distance. The opportunities for 

day-by-day, face-to-face, whole- community 

engagement are difficult to orchestrate. And 

yet, we realize that the religion of the heart 

thrives in community. We need each other 

as we seek God and provide for the nourish-

ment of our souls. The Seminary has lost the 

daily chapel experience and yet still desires 

to plan for a shared worship life and com-

munity life.

 For many years the coffee shop at the 

Seminary contributed to the warmth of the 

Bethel faith community. Home style cooking 

drew students, faculty and staff members 

to eat together. The religion of the heart, of 

wholeness, surfaced in many ways around the 

tables and provided the context of meaningful 

human relationships for deepening faith to 

be tended then and later. The coffee shop has 

been replaced with machines—a free coffee 

bar, a snack food machine and a pop machine. 

Some people bring their own lunch.

 Bethel Seminary is at a crossroads—in a 

transitional place between what has been and 

what will be. Bethel College and Seminary 

has become Bethel University. As part of the 

University it will be re-organized around a 

semester system.

 The Seminary now has one Dean instead 

of three Deans of three centers. It is of great 

importance that Spiritual and Personal For-

mation continue to have its place as one of 

three equal aspects of Seminary education. It 

is essential that Bethel continue to be a place 

where a religion of the heart and of the whole 

person, is central. Bethel’s distinctive has 

been the commitment to holistic experience 

and academic work grounded in Scripture, 

awareness and discernment of God’s calling 

and presence, addressing the possibilities of hu-

man growth and development and authentic, 

holy leadership.

 Incarnational seems to be the most apt 

term to describe the developments in Spiri-

tual and Personal Formation at Bethel Semi-

nary—rigorous academic study alongside 

development as mature persons, within the 

context of ever-deepening intimate relation-

ship with God through Christ, empowered 

by the Holy Spirit. This statement from the 

syllabus for Spiritual and Personal Forma-

tion: Foundations and Traditions deeply 

expresses the hope of integrating academic 

studies with spiritually formative awareness 

and being transformed toward Christ-like-

ness. After clearly describing the academic 

goals and possibilities the syllabus states:

 The above are academic course objectives. 

We hope we accomplish them. Our greatest 

hope, however, is that we will experience, 

in increasingly authentic ways, life in God’s 

presence. For some of us, that authenticity 

may bring us into darker, more ambiguous 

places than we have previously experienced. 

For others light and clarity may burst forth in 

unexpected ways. As C. S. Lewis reminds us, 

God is not a “tame” God, and an authentic 

experience of God is not a predictable one. But 

it is one for which we have been created, and 

it is the outcome we’d most like for all of us.

Amen.

The Life of Prayer — by Dale Johnson
Mural for the celebration of the 125th 

anniversary of Bethel Seminary
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addressed by those familiar and accepted in 

evangelical circles. It gives legitimacy to the 

importance and need for the inclusion of the 

history, practice, and experience of spiritual 

formation for every person of faith, but par-

ticularly for evangelicals.

 As a helpful reference, I gave this volume 

a test drive when I needed material for two 

sessions on the Incarnation. I turned first to 

the article in the aft section entitled, “incar-

nation.” Then, I went to an essay on Jesus by 

Dallas Willard in the fore section. I had more 

than enough food for thought to fill the two 

sessions I was preparing. I was particularly 

inspired by Willard’s treatment of what he 

calls “the two-fold life” of Jesus: his outward, 

human characteristics, and his heavenly, 

kingdom characteristics. I found this descrip-

tion of Jesus fresh, scripturally sound, and 

illuminating. From this very first encounter, 

I find the Dictionary to be useful and spot on.

 This leads me to say a word about the 

structure of this volume. It is a large volume, 

although not overly so from a reference 

standpoint. The price point is very moder-

ate: under $40. Included in the preliminary 

pages are a preface by the general editor, 

acknowledgements, a page on Bible versions 

cited, a key of abbreviations used, and then 

a list of contributors, including their educa-

tion and current positions. The contributors 

somewhat tell their own story as to how this 

volume represents the evangelical world and 

how these folk came to be scholars and no-

tables in their respective topics. As you read 

an essay or article, reference to the author is 

given and can then be taken to this section 

for a further look.

 There are two main content sections to 

the volume. The first contains thirty-four 

essays on broader topics related to Christian 

spirituality. I found the essays I sampled to 

be comprehensive, yet concise in that they 

covered a given subject with depth and 

thoroughness, but in a matter of 5-8 pages. 

One could pick up this volume and read an 

essay or two in thirty minutes or less.  I found 

myself drawn from one essay to the next with 

an eager appetite. In addition to the previ-

ously mentioned essay on Jesus (Willard), I 

particularly enjoyed the overview (Scorgie), 

Review of Dictionary of Christian Spirituality, from p. 2 
the approaches (Coe), the  Foundations es-

says (Boda, Brown), the essay on the Holy 

Spirit (Pinnock & Scorgie) and the historical 

survey written by Gerald L. Sittser.

 The back section is a fairly large body of 

articles (over 700) arranged in dictionary 

format ranging from definition of terms to 

historical events to past and current heroes 

of spirituality, to practices, to movements. I 

was pleased that homage was given to impor-

tant contemporary teachers such as Richard 

J. Foster and Brennan Manning, neo-evan-

gelical practices such as foot washing, spiri-

tual direction, and walking the labyrinth, and 

even some post-modern influences on our 

present spiritual culture such as yoga. There 

is ample space devoted to social justice and 

sacrificial practices as well. This is just a tiny 

sampling, but overall, I was pleased with the 

breadth of ideas and information afforded 

in this section.  I appreciate the editor’s in-

formed treatment even of 

topics that might be outside 

of evangelical orthodoxy, 

but still having notable 

impact on the cultural 

and religious landscape.

 Missing from this vol-

ume is any index of any 

kind. While not provid-

ing an index invites 

one to do more read-

ing, flipping through, 

and searching on their 

own, it seems it is a 

necessary item for a 

work of reference in 

order to show all in-

formation included 

about a given topic or 

individual. I surmise that because the essays 

are very descriptive as to the topic addressed, 

and the back section is an index of sorts in 

itself, the publisher saw no need for a more 

detailed index. While this omission does not 

take away from the usefulness of this work, 

I feel its addition would only enhance it 

further.

 In conclusion, I find this volume to be 

insightful, informative, inspirational, and of 

great substance. It is ecumenically balanced, 

but evangelically flavored. It is contempo-

rary, yet classic and historically seasoned. It 

is timely in light of the current interest in 

spirituality in all its many forms. It is read-

able, accessible, and user-friendly. It appeals 

to a broad audience, scholarly and lay, alike. 

Most of all, legitimacy is given to the large 

body of evangelical influencers and spiritual 

movements that we can claim as our own 

—not borrowed, not deficient, but full and 

vibrant and actively expanding. 

 In a paper on this volume presented by 

general editor, Glen Scorgie, he notes that the 

three-fold template that he used to inform 

the structure of this book includes vocation-

al, relational, and transformational dynamics 

of formation. In his effort to represent these 

three aspects, he made the striking discovery 

that Evangelicals are uneven in their spiritu-

ality. We are strongest in the vocational, “do-

ing” part – making things happen for Jesus. 

We are not quite as strong in the relational 

part, “connect-

ing”. But the 

weakest dy-

namic is that 

of  personal 

transforma-

tion, the “be-

ing” part. We 

need to become 

more commit-

ted to the art of 

s o u l - c r a f t i n g , 

of  discipleship, 

apprenticeship, 

Christ-likeness. I 

have been on this 

band wagon for 

much of my adult 

life. I am thankful 

that we recognize this deficiency in order to 

begin addressing it. I am grateful for schol-

arly leadership such as that of Glen Scorgie, 

et al, and their dedication and passion for 

providing resources and teaching that will 

bring this to light and take us to a new level 

of Christian spiritual awareness. For where 

there is balance, there will be health and 

vitality!
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the paper all morning, but now its rays 

were concentrated through the glass. The 

paper begins to turn brown and then erupts 

into flame. So, said Dr. Neil, a good God is 

always thinking loving, healing, redemptive 

thoughts for His universe; but when they are 

focused in believer’s prayer, a new spiritual 

power is released in the world.”

devoTionAl ReAding of The BiBle

 The second universal discipline, next to 

prayer, was the devotional reading of the Bible.  

This is different than reading for information 

or study. Dad wrote about the way we can go 

about the reading of devotional literature, and 

what he says can certainly apply to the Bible 

itself.

 Spiritual Reading. “We must not read 

devotional literature as we do other books.  

This is not informative reading but forma-

tive reading which we ourselves are shaped 

by what we read. Thus we read this material 

slowly, repeatedly, lovingly, reflectively, and 

responsively. No quota of books a week. No 

speed reading techniques.  We are to live 

leisurely with the authors…

 “I like the term ‘spiritual 

reading’ for all of this. It is 

indeed meant to feed the 

spirit. And it becomes a 

valid spiritual exercise for 

us when, as with physical 

exercise, we engage in it 

with diligent exertion of 

effort and with regular 

repetition.”

 On a number of occa-

sions, I saw my dad bring 

several worn Bibles to the 

pulpit with him which he 

used as a visual example of how Bibles had 

been important throughout his life.  He would 

talk about when he got them, or who had given 

one to him, or verse references that were writ-

ten into the fly leaf. Often he would conclude 

his remarks about the centrality of the Bible 

in his life by lifting one of the Bibles into view 

and quoting by heart this poem which he called 

his favorite anonymous poem about the Word 

of God. 

My old BiBle

Though the cover is worn and pages are 

torn,

And places show traces of tears;

Yet more precious than gold is this book 

worn and old

That can shatter and scatter my tears.

This old book is my guide; ‘tis a friend by 

my side;

It will lighten and brighten my day.

And each promise I find soothes and glad-

dens my mind

As I read it and heed it each day.

To this old book I will cling; of its work 

I will sing

Though great crosses and losses be mine;

For I cannot despair, though surrounded 

by care

When possessing this blessing divine.

“seek ye fiRsT The kingdoM of god”
 After retirement, Dad and Mom often trav-

eled in conjunction with his work with the 

Christian College Consortium and the Fel-

lowship of Evangelical Seminary Presidents.  

One February, two years before he died, they 

were in Arizona and planned to go to church 

with some of their friends in that area. When 

they arrived at the church they learned that the 

pastor had been called away for an emergency 

and his friends, who had known him as their 

pastor in Chicago before he had become the 

president of Bethel, asked if he would preach 

for them that morning. So, on the spur of the 

moment, Dad preached a sermon based on his 

“life verse” which was Matthew 6:33, “Seek ye 

first the Kingdom of God and His righteousness 

and all these things shall be added unto you.”  

He said that he had paraphrased that verse for 

himself as, “Give first priority to Jesus Christ 

and the values of His Kingdom, and everything 

else will turn out all right.”

 He talked about his life in its various stages 

and how this verse had proved itself true at 

each step along the way.  Here is an excerpt 

from that sermon where he is talking about 

the latest stage of his life, when he had been 

recently diagnosed with cancer.

 “Now in recent months I’ve had reason to 

see that renewed all over again in my own 

life when, last August, the doctor came into 

my hospital room to tell me that the biopsy 

showed that I had cancer, a skin cancer—a 

kind of a total body cancer…He said the 

prognosis is good but there is a long way 

out ahead.  When he left I took down my 

Bible and I thought I would turn to the 

book of Philippians, which is a book of joy, 

Wondrous Grace
Signe Olson Peterson 

(1954, sent to The Standard in response to 

a sermon given by Rev. Carl Lundquist)

How wondrous is the cleansing flow,

That’s streaming forth from Calvary.

Where we from day to day can go,

And from our sin and guilt be free.

The miracle is thus renewed,

That was performed within our soul,

When evil powers were first subdued,

And we were saved from their control.

We’re kept in His redeemed love,

The same as we were entering in.

By grace unfeigning from above,

And daily cleansing from our sin.

What glory, when our Lord at last

Shall open books, and find that one,

Regardless of our sinful past,

Are made so pure and Just as He!
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wrote to the Philippians, ‘it is more necessary 

that I remain.’ 

 “The verse that stood out for me was, 

‘For me to live is Christ and to die is gain.’ 

I’d lived by that theoretically all through 

my life.  I believe that. And it’s easy to live 

by it when you are in good health, and then 

I discovered you can live by it when you are 

in bad health as well, and believe that when 

God is sovereign, it doesn’t really make any 

difference. If to live or to die is Christ, when 

he is sovereign in our lives, we can trust him.

 “The eccentric Welshman, Christmas Ev-

ans, once named his two feet. His left foot he 

called Hallelujah and his right foot he called 

Praise the Lord.  Because, he said, wherever 

God leads my footsteps I want to go there 

with one foot shouting Hallelujah and the 

other foot shouting Praise the Lord.  And 

that’s the Apostle Paul. How do you defeat 

a man in jail, under sentence of death when 

he writes, ‘For me to live is Christ (if I go on 

living, Hallelujah) and to die is gain (if I die, 

Praise the Lord)!’ How do you defeat a man 

like that? 

 “And I discovered that that’s not just 

theory that I believed and preached through 

the years, but it is something that I can live by 

in these years.  So I’m still wrestling with this 

battle. I don’t know how that will turn out.  

And the wonderful thing is that it doesn’t 

make any difference.  For me to live is Christ 

and to die is gain. Well, Matthew 6:33, ‘Give 

first priority to Jesus Christ and to the values 

of His Kingdom, and everything else will 

turn out all right.’’’
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Can You Drink The Cup?
Communion meditation at Bethel University faculty 
retreat fall 2003

G. William Carlson, Professor of History 

and Political Science, Bethel University  |  

It is a joy to start my 35th year at Bethel 

with one of the wonderful “traditions” of 

faculty retreat—the celebration of com-

munion. 

 The celebration of communion means 

several things to me:

1. Recognition of the “historical” nature 

of the Christian faith.

2. Identification with the “global” nature 

of the Christian community.

3. Reflection on one’s relationship with 

fellow believers.

4. Exploration of what it means to “walk 

in the steps of Jesus.” 

 During this past summer I have had the 

opportunity to reread some of the writings 

of Henri Nouwen, a Catholic contempla-

tive who has meant much to my own 

spiritual journey. One of my favorite books 

is entitled Can You Drink the Cup. Nouwen 

recognizes that Jesus was a gifted teacher 

as he attempted to proclaim the message 

of the Gospel. He asked and answered 

provocative and thoughtful questions 

and used engaging stories to illustrate the 

significant of the Truths of His message. 

 In Matthew chapter twenty the story is 

told of Mrs. Zebedee asking Jesus that her 

two sons sit at Christ’s right and left hand 

in the kingdom. She was seeking “power” 

and “status” for her sons—as the “perks” 

of their loyalty and discipleship. 

 Jesus responded by developing another 

criterion for understanding Christian re-

lationships. He had an alternative perspec-

tive on Christian community. He asked 

the question, “Can you drink the cup I am 

going to drink?” 

 Nouwen suggests that as we celebrate 

communion we think about what it means 

to “serve” one another. He suggests that 

it at least means reaching out to those in 

need, celebrating with those who exercise 

well the gifts God has given them and share 

the joy of “salvation” in Christ. 

 Nouwen comments on Jesus’ response 

to His own question. He writes that Jesus’ 

unconditional yes to his Father was not 

done in “passive resignation” but with “the 

full knowledge that the hour of his death 

would also be the hour of his glory. His yes 

made his surrender a creative act, an act 

that would bear much fruit. …Instead of 

a final irrevocable end, his death became 

the beginning of a new life.” 

 What then does it mean to drink Christ’s 

cup? Christ says, “Whoever wants to be 

great among you must be your servant.” 

We are to be servants to one another. We 

bear each other’s pains and seek God’s 

leading in our lives. We encourage all to 

experience the “new life” that the Gospel 

promises if we accept Christ as Savior and 

Lord. 

 It is this new life that each of us has as a 

result of Christ’s death and resurrection. 

May we value the “religion of the heart” 

that the new life brings. It is this new life 

that empowers each of us to serve one an-

other in Christian community. Let us think 

about that empowerment as we celebrate 

communion together this morning.

Paul’s letter of joy all the way through the 

book of Philippians, and I was going to read 

some of those joy verses again. But I never 

got beyond chapter one where Paul wrote 

to the Philippians and said, ‘For I have this 

encouragement and hope that in nothing 

will I be ashamed, but that now as always 

Christ will be exalted in my body.  For me 

to live is Christ and to die is gain.  If I go on 

living, that will mean more fruit that will 

abound to my account.’ Then he said, ‘I am 

in a straight between two, I don’t know what 

to choose, for I desire to depart and be with 

Christ which is better by far, but for you’, he 
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rationality. And therefore people tend to 

believe that emotion, which some think has 

nothing to do with reason, unless it clouds it 

and befuddles our decision-making, should 

have no role in the important things of our 

lives, including religion. It’s acceptable to 

get excited at a football game or to weep at a 

movie, but it is not acceptable to get excited 

about Jesus or weep in one’s prayers. That is 

to rely on emotion too much for safety.

 What these critics do not see is that 

Christian groups such as the Pentecostals 

and early Methodists, and even more, their 

forebears, the Pietists and the Puritans, have 

understood the “heart” not just as some or-

gan of raw feeling, but in biblical terms, as 

the center of emotion, thinking, and willing. 

 Indeed the modern “religion of the heart,” 

far from wallowing in feeling for the sake of 

feeling, has arisen out of a post-Enlighten-

ment recognition of the woeful inadequacy 

of merely intellectual models of what it 

means to live as a Chris-

tian. Heart religion is as 

much about behaving as 

a Christian as it is about 

feeling as a Christian. It 

has simply recognized 

that it is impossible 

for us to behave as 

Christians unless our 

whole being, including 

our emotional being, 

has become trans-

formed—has been 

“converted.” 

 The original docu-

ments of the seven-

teenth century Pi-

etists were deeply 

concerned that peo-

ple be “born again,” 

and that being “born 

again” meant not just 

repeating a sinner’s 

prayer and going 

home, but indeed walking in a whole new way, 

serving God with their whole being—again, 

including their emotions. 

 Listen to the eighteenth century Puritan 

Jonathan Edwards, who worked out of this 

same stream of heart religion that the Pi-

etists helped to bring to the modern period. 

Edwards wrote:

“As in worldly things worldly affections are 

very much the spring of men’s . . . action[s]; 

so in religious matters the spring of their 

actions is very much religious affections. He 

that has doctrinal knowledge and speculation 

only, without affection, never is engaged in the 

business of religion. Nothing is more mani-

fest, in fact, than that the things of religion 

take hold of men’s souls no further than they 

affect them.” In other words, Edwards insists 

that we won’t get any farther with God than 

our feelings limit or allow us to. (Edwards, 

Treatise on Religious Affections)

Religion of The heART: 
The eARly ChuRCh

 Now by starting from today in this brief 

talk, and then moving quickly back to the 

seventeenth and eighteen centuries, it is 

essential not to overlook another 

important fact: 

critics of  heart 

religion are, let’s 

say, “historically 

o u t n u m b e r e d ” 

in the church. In 

other words, heart 

religion is rooted 

deeply in histori-

cal  Christ ianity. 

Let’s consider for a 

moment the early 

church. The early 

history of our faith 

is often taught as if 

nothing but the intel-

lectual development 

of doctrine mattered. 

It’s nothing but a litany 

of heresies, apologists, 

and church councils. 

And while these things 

are important, they are 

in some respects only the surface of the story. 

People don’t get upset about heresies and 

arguments unless these are about something 

that matters to their lives. I was delighted a 

few years ago to read the wonderful book 

by the University of Virginia’s Robert Louis 

Wilken called The Spirit of Early Christian 

Thought. This is the history of Christian 

thought done right—done with a full aware-

ness of the heart of the matter. 

 Wilken introduces his book by talking 

about what the early Christians were do-

ing when they had all of those theological 

debates.  “Theory,” says Wilken, “was not an 

end in itself, and concepts and abstractions 

were always put at the service of a deeper im-

mersion in . . . the mystery of Christ and of 

the practice of the Christian life.” Wilken has 

tried “to show the indispensability of love to 

Christian theology.” He caps the book with 

a final chapter that is all about this “heart 

dimension” of Christian thought and life.

 It is essential to understand that Augus-

tine, one of the early church fathers, was 

instrumental in defining the Christian faith 

as a religion of the heart. Wilken writes: 

 “Nothing is more characteristic of the 

Christian intellectual tradition than its 

fondness for the language of the heart. In the 

famous passage at the beginning of Augus-

tine’s Confessions, it is the heart that is restless 

until it rests in God, and much later in the 

same book he says it is love that carried him 

to God: ‘By God’s gift we are set on fire and 

carried upwards; we grow red hot and ascend. 

We climb the ascents in our heart” (Ps. 83:6). 

In a memorable passage in the City of God 

Augustine says that the “flame on the altar of 

the heart is the burning fire of love. We direct 

our course toward [God] with love.”

 It is not stretching it to say of the Pietists, 

as Harvard’s Perry Miller once said of the 

Puritans, that their religion was a revival of 

Augustinian piety. That is, the Pietists are a 

particularly intense case of the truth that all 

of Western Christianity is deeply affected by 

Augustine’s thought. Pietism’s religion of the 

heart cannot be understood without knowing 

at least a few basic things about Augustine.

 First, Augustine’s theology was a theology 

of love. His whole Confession may be called 

a “love song to God.” It is in prayer form, 

and it narrates brilliantly the shift in young 

Augustine’s affections from the sins of the 

flesh to God himself. For him, original sin 

was a problem of “disordered love.” He once 

continued on p. 15

Recent book by Chris Armstrong. He 
recounts the lives of ten notable Christians 
such as John Newton and Dorothy Sayers.



~ 15 ~

continued on p. 16

Pietism and Heart Religion, from p. 14 

famously described the Trinity in terms of 

love: The Father is the Lover, the Son is the 

Beloved and the Holy Spirit is the Love that 

passes between them.

 Second, Augustine also used love as the 

interpretive key to Scripture. He insisted, for 

example, that when you run into a passage 

and are tempted to interpret it in a way in-

consistent with the known character of God as 

love, then you must reject that interpretation.

 Third, the vision of a persistent God whose 

irresistible grace pursues us until we finally 

cannot elude his loving arms is essentially 

the vision of Augustine. In his own life’s 

experience, he had found out that when he 

was at his worst, God would not let him go. 

This Augustinian understanding of God as 

the “hound of heaven” has acted ever since as 

the necessary, biblical counterweight to the 

Pelagian heresy: that is, the heretical belief 

that in the matter of our salvation, we pull 

ourselves up by our own bootstraps.

 Fourth and finally, it was Augustine who 

pioneered that staple of modern apologetics, 

the “argument from desire.” In its simplest 

form, this is the idea that we have a “hole in 

our hearts” that, if we are honest about it, we 

will realize only God can fill. Puritan theo-

logian Jonathan Edwards and British apolo-

gist C.S. Lewis are two who employed this 

theme. Their apologetics are elaborations 

of that famous line from Augustine’s Con-

fessions: “Our hearts are restless, Lord, until 

they rest in thee.”

 This, then, is the original “religion of the 

heart”—right here in the towering genius of 

the early church, Augustine of Hippo. But 

Augustine was by no means alone in the early 

church. In fact, centuries earlier, the first sys-

tematic commentator on Scripture, Origen 

of Alexandria (185-254), had interpreted the 

Song of Songs as an allegory of the believer’s 

relationship with God—erotic emotions and 

all. In Origen’s reading, the song’s male lover 

is God or Christ and its female lover is Israel, 

the church, or the believer.  In the medieval 

period exegetes such as Bernard of Clairvaux 

continued to follow Origen’s lead in making 

the Song of Songs a key biblical locus of heart 

religion. 

Religion of The heART: luTheR’s 
WARM-heARTed MysTiCisM And iTs 
influenCe on pieTisM

 Both Calvin and Luther liked to read 

Bernard of Clairvaux—one of the great 

“love poet/theologians” in the history of 

the church, whose best-known work was 

called “On Loving God.” Luther was himself 

something of a mystic. He appreciated very 

much the warm-hearted mystical tradition 

of such medieval devotional leaders and 

writers as Catherine of Sienna and Julian of 

Norwich. And you don’t have to read far in 

his own writing to find this devotional note. 

 For example, in Luther’s famous exposi-

tion of justification by faith, an essay titled 

The Freedom of the Christian, he uses the 

classic mystical image of marriage to rep-

resent the soul’s relationship to Christ. He 

simply takes this image to a new level, insist-

ing that our marriage to Christ involves a 

wonderful divine exchange. In that intimate 

union between the soul and Christ, Christ 

takes on the soul’s sin upon himself, and in 

return, the soul receives Christ’s salvation, 

freedom and joy. 

 What is the influence of Luther on the Pi-

etist heritage? There are all sorts of interpre-

John Alexis Edgren: 
A Desire to Live Like Jesus
G. William Carlson “John Alexis Edgren: A Baptist Pietist Theologian” Baptist Pietist 

Clarion Vol. 1, No. 1, p. 4.

 …Dr. Edgren was a very committed Baptist pietist who opposed creedalism. He saw 

what had happened in the religious wars of both the Reformation and the seventeenth 

century over what seemed to be nonessential theological 

ideas. Edgren expressed his pietist commitments in the 

early editions of the Evangelisk Tidskrift. The articles, al-

though unsigned, were most likely written by Edgren…

 Edgren honored the testimony of Jacob Spener and traced 

the impact of pietism in Swedish religious history in the 

early 18th century. He emphasized the value of pietist hym-

nology, especially, “The Lamb’s Songs.” The hymns include 

such phrases as “O let me with John lay down, My Jesus by 

your breast of love,” “renew mind and soul,” “O God give 

us your Spirit’s grace,” and “it is God’s precious gift, which 

is offered to all.” The songs expressed the people’s deepest 

religious experiences. They opposed the formalism of the State Church and its loss of a 

Holy Spirit inspired and experiential Christianity.

 The hymns also expressed a desire for Christians to live like Jesus. “O, that I could 

see my Jesus” was a common theme through the pietist section of the early issues of 

Evangelisk Tidskrift. In a sermon Edgren stated that “the true Christian faith goes deeper 

than to the mind or the will, it reaches the heart’s deepest inclinations and puts up its 

throne there. It is a loving trust in Jesus, our once dead, but now living Lord and Saviour.” 

(Evangelisk Tidskrift, September 1879). One could best understand this Jesus, the pietist 

argued, through small group Bible study, prayer, and commitment to holy living. The 

Holy Scripture was the primary base for Christian theology and cultivation of the soul…

 In a sermon Edgren preached at Morgan Park in 1879, he concluded by suggesting 

that people have choices: living a life of sin or accepting Christ as Lord and Saviour. He 

concluded with a pietist challenge: “Christian! Is your faith only a cold perception of, or 

is it a loving trust in Jesus? Truly, nothing deserves more to be desired of us than such 

a real walk with God, with our Lord and Saviour! And He is worthy (of) our warmest 

love and trust. Yes, to Him be eternal glory.” (Evangelisk Tidskrift, September 1879)
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tations of where Pietism came from, when it 

emerged in the 1600s. Some Lutherans at the 

time felt it was a kind of crypto-Calvinism. 

Others felt it had on it the taint of Anabap-

tism. But this much is clear: it was a natural 

development out of the thought and piety 

of Martin Luther. Pietism re-introduced the 

historical Christian “religion of the heart.” It 

drew on this mystical side of Luther. In fact, 

Philip Spener, the man usually identified 

as the “father of Pietism,” was, according 

to Karl Barth, “the greatest Luther scholar 

since Luther.” He wasn’t making things up 

as he went along, creating some brand new 

form of Christianity. He was a deeply pi-

ous Lutheran, who counseled state-church 

Lutherans to stay in their churches.

 Of course, he didn’t want them to just stay 

in their churches. For many of their churches 

were, just like their seminaries, “dead.” That 

is, they were more interested in orthodoxy 

than in conversion of life. Spener wanted the 

Lutherans of his day to read their Bibles at 

home, to get together in small groups, to get 

out and live Christianly in the marketplace 

and the town square—to let their love rela-

tionships with God make a difference in their 

lives. Spener’s protégée, August Hermann 

Francke, took this principle and turned it 

into a full-blown institution, founding and 

running a complex in the 

city of Halle that included a 

large orphanage, a school, 

a printing house, job train-

ing facilities, and much 

more. This was a faith not 

only with a heart, but with 

hands and feet.

 Spener’s famous pro-

gram of church reform, 

expressed in the little 

book Pia Desideria, was 

addressed to Christians 

who had become more 

enamored of scholastic 

argument than of God 

himself. In response to this, Spener quoted a 

theologian who said that “we do not hesitate 

to declare accursed those who hold in low 

esteem an earnest striving after sincere piety 

and a careful cultivation of the inner man 

but think that the apex of theology consists 

in disputing.” Continued the theologian, “As 

Bernard says in his twenty-fourth sermon on 

the Song of Solomon, they give their tongues 

to God but their souls to the devil.”

 Spener also turned to his theological 

master, Luther, who said this: “Beware! Satan 

has the intention of detaining you with un-

necessary things. . . . Once he has gained an 

opening in you of a hand-

breadth, he will force in 

his whole body together 

with sacks full of useless 

questions, as he formerly 

did in the universities by 

means of philosophy.” Lu-

ther’s books, said Spener, 

were books of “great spiri-

tual power.” More recent, 

argumentative theological 

books seemed “quite empty 

in contrast . . . filled instead 

with ‘more materials of 

showy human erudition, 

artificial posturing, and 

of presumptuous subtleties in matters in 

which we should not be wise beyond the 

Scriptures.”

 The problem with scholastic theology, 

according to Spener in Pia Desideria, was 

that it distracted the people from biblical 

theology—that is, a theology that addressed 

the heart and life. He was reminded of Paul’s 

words to Timothy, as the apostle warned 

certain persons that they should ‘not occupy 

themselves with myths and endless genealo-

gies, which promote speculations rather than 

the divine training that is in faith.” The aim 

of the Christian should be a “love that issues 

from a pure heart and a good conscience and 

sincere faith.” But “Certain persons by swerv-

ing from these have wandered away into vain 

discussion, desiring to be teachers of the law, 

without understanding …the things about 

which they make assertions” (I Tim. 1:4-7). 

This is the “knowledge that puffs up.” (I Cor. 

8:1) And this was the prideful stance of the 

“dead orthodoxy” against which the Pietists 

fought.

 Spener concluded that “at the judgment 

we will not be judged on learning, favor of 

men, honors, reputation, but ‘we shall be 

asked how faithfully and with how childlike 

a heart we sought to further the kingdom of 

God; with how pure and godly a teaching and 

how worthy an example we tried to edify our 

hearers amid the scorn of the world, denial 

of self, taking up of the cross, and imitation 

of our savior; with what zeal we opposed not 

only error but wickedness of life.” 

Spener’s major pietism manuscript

New Century/New Directions
 A new book has recently been published by the Friends of the History Center. New 

Century/New Directions: The BGC (Converge Worldwide) 2001-2010 describes the 

rather dramatic changes that have taken place in the Conference in the last decade. 

Church planting continues to expand the ministry of 

the Conference. A new name and a new geographical 

headquarters have been introduced. The national staff 

has been severely reduced. Like many other churches 

and charities, the Conference is seeing reduced rev-

enue in these tough economic times. It has indeed 

been a momentous decade. 

 This new book is available through Harvest in 

Chicago and through the Bethel University Campus 

Store. The cost is $10 plus shipping (customerser-

vice@harvestbooks.org, 800.323.3885; Bethel Cam-

pus Store, 651.638.6202). It will be available soon 

in the Bethel Digital Library for those who have 

electronic access. Access the Bethel Digital Library 

at bethel.edu/archives. Click on the Bethel Digital 

Library tab on the left side of the page.
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continued on p. 18

Dr. Will Healy, Senior Pastor, Emmaus 
Baptist Church of Northfield, Minnesota. 
He also serves as a member of the Board of 
Directors of Feed My Starving Children, an in-
ternational Christian food relief organization.    
 One of the stories my brothers and I love 

to tell is from those halcyon days in the 

mid-70s when we were students roaming the 

halls of Bethel College—faculty brats, truth 

be told. Our father, fondly known as Big Jer, 

was in mid-career, ostensibly as an esteemed 

member of the English Department. More to 

the point he was the college’s chief raconteur 

and beloved colleague to his fellow faculty, 

the go-to guy whenever there was a bit of 

levity need around the place.   

 On this particular day he found himself 

playing host to a campus guest, an author by 

the name of Thomas Howard. At the time, 

Dr. Howard was just coming off the publica-

tion of his seminal book Christ the Tiger.  He 

was teaching at Gordon College, had estab-

lished himself as a respected scholar of the 

writings of C.S. Lewis and Charles Williams; 

was kind of a big deal, one might say, and so 

very, very proper.  His 

chapel talk that day 

had been punctuated 

by references to his 

own father, given with 

much reverence and 

veneration. (Let’s just 

say I doubt Tom and 

his dad were on a first 

name basis…) 

 Nowadays we would 

call it “enabling,” but 

my mother, Millie, took 

it upon herself to pack 

lunches for her boys each weekday. The 

old man would lug them with him every 

morning in a grocery sack and we would 

pick them up at his office. The rule was you 

couldn’t stop by for your lunch before 9:30 

in the morning.  “It’s a bag lunch, not a bag 

breakfast,” she would say. That day Jer had 

dutifully walked Dr. Howard back to his 

office after chapel, next up being a modest 

lunch paid for by the department’s all-too-

thin budget for that sort of thing.  No sooner 

had they arrived when my brother Paul—re-

splendent in his shabby, army-green trench 

coat, three day beard and big head of 70s 

hair—burst into the office and barked, “Hey 

Jer, where are the lunches?” What I would 

have given to have been there, to have seen 

the twinkle in his eye as Jer got to introduce 

the esteemed Dr. Howard to his even more 

esteemed son…

 For as long as I can remember we’ve called 

him Jer.   It’s not that he wasn’t Dad to us; it’s 

“Big Jer”: Wisdom Fashioned by the Poets
Emeritus Member of the Bethel College English Department, Basketball Coach and Celebrity Golfer

“Big Jer” and Will Healy

Religion of The heART: iTs MeAning 
foR The BApTisT pieTisT heRiTAge

 In recent years, I have fallen in love—I 

don’t know what else to call it—with perhaps 

the greatest western poem, the three-part 

Comedy of Dante Alighieri.  This pre-Ref-

ormation reflection expresses the idea that 

the Christian faith is like a pilgrimage. At one 

point in Dante’s poem the pilgrim character, 

who is Dante himself, asks his beloved Bea-

trice why God would choose to redeem us 

by coming to us in the Incarnation. Beatrice, 

who has already died and gone to heaven and 

is talking to Dante with the certainty of one 

who has seen the face of God, responds “that 

what she is about to explain to him ‘is buried 

from the eyes of everyone whose intellect has 

not matured within the flame of love.’”  

 Professor Wilken writes that “unless we 

invest ourselves in the object of our love, 

[the Incarnate God, Jesus Christ] we remain 

voyeurs and spectators, curiosity seekers, inca-

pable of receiving because we are unwilling to 

give. . . . Only when we turn our deepest self to 

God can we enter the mystery of God’s life and 

penetrate the truth of things. If love is absent, 

our minds remain childish and immature, 

trying out one thing then another, unable 

to hold fast to the truth.” 

 If this is true, then it means that the reli-

gion of the heart, the religion of love, is not 

just some nice add-on to the religion that 

concerns itself with doctrinal truth. It is in 

fact the only way we can even come to truth 

in the first place.

 This is the great contribution of the Pietist 

tradition to the modern world. At a time when 

the Scientific Revolution had swept through 

Europe, entrenching an Enlightenment belief 

in reason as the only reliable source of truth 

and when the Christian church had been torn 

and bruised by a century of theological squab-

bling between the new Protestant denomi-

nations, that had erupted into the bloody 

spectacle of the Thirty Years’ War, the Pietists 

turned their backs on that mess of rational-

ist pottage and returned to our birthright as 

Christians: the religion of the heart. That is, 

again, not a religion that is all about getting 

good feelings, but a religion that recognizes 

that without transformed hearts that turn to 

God in yearning love, everything we do and 

say as Christians rings hollow.

 This is the heritage that influenced greatly 

the Swedish Baptist movement and remains 

a significant part of our tradition. It was ef-

fectively articulated in the lives of the early 

Swedish church communities and the writ-

ings of such leaders as F. O. Nilsson and John 

Alexis Edgren. May we keep this tradition 

alive and use it to challenge the dangers of 

the “modern critique” and thereby restore 

the vibrancy and vitality of a religion of the 

heart in today’s world. 

Pietism and Heart Religion, from p. 16 
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Big Jer, from p. 18

The gathering was devolving into chaos 

when “Big Jer” took control. He created a 

hitting order and a sense of community 

from what could have been a crisis.  

 The end result of the experience as 

Paul describes it: “Backs were slapped.  

Business cards ex-

changed. There was 

no longer Jew nor 

Greek, slave nor free, 

aged nor young, infirm 

nor whole. We were 

one there in the right 

rough of #15 at Como 

under the beneficent St. 

Paul sun (It was then 

that I made the decision 

to spend my life caring for 

orphans in Asia.) . . . One 

man stood up among angry 

men and made a difference 

for good.  It was a victory for reason, for-

giveness, brotherhood, and the big-tent 

philosophy of the Democratic Party. In 

the face of belligerence, self-centeredness, 

hot tempers, and cold hearts, Jerry Healy 

was an agent of peace and good will.”

Jerry Healy: An Agent of Peace and 
Good Will on the Golf Course 
from The Golf Letters written by Dave and Paul Healy

Ron Saari, Senior Pastor, Central Baptist 
Church, St. Paul, Minnesota  |  I am familiar 

with the Healy family and their style of 

hyperbole and exaggeration.  They each 

have a gift of humor that is appreciated by 

many. They are a family with 

connections to Central with 

the boys having grown up at 

Central. I have bantered with 

“Big Jer” and even tried to 

provide him with props for 

the Trout Lake Camp golf 

give-aways.

 The book The Golf Let-

ters (2009) reflects the 

humorous story-telling 

ability of the Healy fam-

ily with the typical ex-

amples of hyperbole 

and exaggeration. In 

one letter Paul seeks to describe a situ-

ation on old Como’s 15th hole. A number 

of foursomes had hit into the right rough 

on Como’s 15th. The groups were so labeled 

as a fivesome of Afghanis, a geriatric four-

some of Eastsiders, a group of Catholics 

and three who were hearing impaired. 

just that he let us in a bit further than most of 

the dads I knew. His was a wisdom fashioned 

by the poets he read and taught, and by the 

lore of his own old man, my Grandpa Glen.  

 Once I invited him to speak at a retreat 

held for the church I serve. We met at the 

Assisi Heights Retreat Center in Rochester, 

Minnesota, a convent and retirement home 

to some of the order’s oldest nuns.  We were 

housed in those tiny rooms afforded in such 

places, beds the size of a postage stamp, 

guaranteed to have a tall man tossing and 

turning, next to no sleep to be had.  

 When Jer stood to give his morning talk 

the next day he ripped off William Word-

sworth’s poem, Nuns Fret Not at Their Con-

vent’s Narrow Room from memory:

Nuns fret not at their convent’s nar-

row room; 

And hermits are contented with their 

cells; 

And students with their pensive 

citadels; 

Maids at the wheel, the weaver at his 

loom, 

Sit blithe and happy; bees that soar for 

bloom, 

High as the highest Peak of Furness-

fells, 

Will murmur by the hour in foxglove 

bells: 

In truth the prison, unto which we 

doom 

Ourselves, no prison is: and hence for 

me, 

In sundry moods, ‘twas pastime to be 

bound 

Within the Sonnet’s scanty plot of 

ground; 

Pleased if some Souls (for such there 

needs must be) 

Who have felt the weight of too much 

liberty, 

Should find brief solace there, as I 

have found.

 It’s what Jer had come to know himself, the 

freedom of needing little, what the Apostle 

Paul considered to be contentment in the 

“whatever.” My grandfather had twin credos 

that had given shape to a measure of all that 

in Jer, ones that often surface when we’re 

together as a family even yet:

 “Money in circulation makes for 

good times.” 

 “If you don’t have any money, you 

just need to learn to enjoy people 

who do.”

 The first, of course, is easier to live 

by than the second, while the second 

makes the first all the more possible. 

And while we joke about it—and 

find no end to tales of Jer’s brilliant, 

glad-handing ways—the word I have 

most come to associate with my old 

man is “generous.” His has been a 

life of generous collegiality, generous 

scholarship, generous churchman-

ship, generous friendship, generous games-

manship, generous fatherhood—a life lived in 

open-handed response to his always generous 

Healy reading his favorite Dr. Seuss books.

God.  I guess if you’re looking for a legacy, that 

one tain’t bad, I say.
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The Pietist Poetry of Signe Olson Peterson
G. William Carlson, Professor of History and 

Political Science at Bethel University  |  In 

the past issues of the Baptist Pietist Clarion 

we have published some of the poems of 

“Signe.” She was one of the major Swedish 

poets of the Midwest during the first half of 

the twentieth century. Signe Elizabeth Olson 

was born in upper Ulleryd, Värmland. She 

came to Port Arthur, Canada, May 29, 1911. 

Over 300 of her poems and essays have been 

found in various newspapers, journals and 

spiritual books from Port Arthur to Chicago 

to Connecticut. She married E. B. Peterson 

and helped in the ministry in such commu-

nities as Fish Lake, Eveleth and Kerkhoven, 

Minnesota. 

 Her poems frequently dwell on the dif-

ficulties of the immigrant experience. These 

include the tragedy of friends who die trying 

to earn money to send home, expressions 

of remembrance of a “praying mother,” and 

a sense of loneliness upon  hearing of the 

passing of members of her family in the 

homeland. She was strongly supportive of 

women in ministry, preaching her own ser-

mons during the Swedish-English transition 

in the Kerkhoven church. One of Signe’s 

good friends was Ethel Ruff who served in 

several churches in the BGC.  

 Many of her early poems also reflect pi-

etist themes such as the wondrous grace of 

Jesus, the need for a born again experience, a 

desire for intentional Christian discipleship, 

a commitment to holy living and a rejoicing 

in the promise of heaven. Religion of the 

heart themes were found in a number of 

her poems. Two of her later poems illustrate 

these themes.

Easter
(The Standard, Vol. , No., March 31, 1958, p. 21)

Amid the conflict that is still prevailing,

For power and honor among men today,

Our risen Savior makes His claim, unfailing,

That He remains the Truth, the Life, the Way.

In triumph He arose to live forever

And death an entrance into life became,

Which from each soul all mortal bonds should sever

And there to find the limit for its claim.

The grave was opened and the seal was broken;

It never could the Lord of Life retain.

According to the Word, as He had spoken;

He won the victory He had come to gain.

Because He rose, we also shall be rising 

And to perfection gloriously attain,

His work, unto Himself, shall be sufficing

When we, with Him, are qualified to reign.

The Sympathizing Christ
(September 20, 1946)

A sympathy so warm and tender

Is flowing from our Saviour’s heart

While He is seeking our surrender

He may His love to us impart.

He went the way we now are going

Was tempted in all things as we

His cup was filled to overflowing

Of sorrows and of agony.

His grace and mercy is prevailing

When er’ His own are in distress

And when they are defeated, failing

Him grants them all His tenderness.

To help them that they may believe Him

And all He promised them to do

And as their strength and guide receive Him

As they in weakness journey through.

He also yearns with deep compassion

For those who never knew His love

Who now are lost in their transgression

And have no home prepared above.

There is a place of consolation

Where all of us may have a part

Throughout life’s stress and tribulation

By Jesus sympathizing heart.

Signe Olson Peterson
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G. William Carlson, Professor of History 
and Political Science

BeThel univeRsiTy, MARCh 1, 2006 

“…Who Do You Say That I Am?” Simon 

Peter answered, “You are the Christ, the 

Son of the living God.” 

Matthew 16:15, 16

 Early in my teaching career I listened to 

a lecture by Dr. Elving Anderson, Professor 

of Genetics at the University of Minnesota. 

Elving taught Biology at Bethel and was Act-

ing Dean of Bethel College from 1954-1956 

and was a leading professor of the genetics of 

featured the asking and answering of quality 

questions: What must I do to be saved? Who 

is my neighbor? Who do you say that I am? 

Could you not stay awake with me for one 

hour?  Do you love me? 

 In the summer of 1985 I was encouraged 

to read Philip Hallie’s book Lest Innocent 

Blood Be Shed which tells the story of Andre 

and Magda Trocme’s efforts to hide Jews in 

La Chambon, France during World War II. 

Hallie, a philosopher who studied issues of 

human depravity, became intrigued with 

the expressions of “human goodness.” Chil-

dren passed precious pieces of chocolate 

to a young Jew sitting in a bus ready to be 

transported to the concentration camps.  

Amelie, a radical Darbysite, refused to ring 

the church bell to celebrate the 

birthday of Marshal Petain.  

 Several questions emerged. What 

encourages one to be a “faithful 

Christian disciple” in times of great 

difficulty and persecution? What al-

lowed these Christians in La Cham-

bon to be “conscientious” Christian 

dissenters? Why are they honored as 

“righteous Gentiles?“  

 I began to explore the lives of such 

people as St. Francis, John Woolman, 

Amy Carmichael, William and Cath-

erine Booth, Clarence Jordan, Fannie 

Lou Hamer, Dietrich Bonhoeffer, 

Festo Kivengere, Georgi Vins, Alex-

ander Solzhenitsyn, Oscar Romero 

John Perkins, Dorothy Day and Des-

mond Tutu. A paradigm of beliefs and 

experiences enabled many of these to 

become courageous Christian dissenters and 

encourage today’s Christians to do likewise.  

The paradigm includes the following:

1. An early identification with people in 

need or people who are unacceptable to 

mainstream societal norms. 

2. A serious discontent with the witness 

of the established Christian church in 

their community and a desire to recover 

a more authentic faith. 

3. A desire to follow in the footsteps of 

Christ and faithfully live out the prin-

ciples of the Sermon on the Mount.

4. A need to develop an alternative faith 

community to provide a “counter-

culture” Christian witness, encourage 

responsible discipleship and develop 

collegial support networks.

5. A faith journey which integrates Chris-

tian spirituality and social and economic 

justice.

6. A theological commitment to the “sa-

credness of life” and the dangers of 

hedonism and materialism.

7. A belief in a “servanthood” model of 

leadership.

 Jimmy Allen, a former President of the 

Southern Baptist Convention, reflected on 

the “tears of Jesus.” Jesus shed tears at the 

grave of Lazarus and during his triumphal 

entry into Jerusalem. Jesus cares for those 

who suffer and grieves for those who reject 

His message of redemption. Allen concluded 

his essay by telling the story of Alice Gahana, 

a Holocaust survivor. Allen asked Gahana 

what she remembered  most about her ex-

perience. She replied, “the empty windows.” 

As she walked down the street she noticed 

that the windows were empty. No one came 

to the windows. Where were her friends and 

colleagues? 

 The tears of God, states Allen, are often 

“falling today because we are not even going 

to the windows to see the people who are 

hurting today. We don’t want to know. And 

God cries.”

 Therefore, an eighth characteristic of 

“courageous” Christians is that they inten-

tionally look out the windows. They cry 

when they encounter economic and social 

injustice.

 They live out the gospel of reconciliation. 

Jesus asked Peter the question, “Who do you 

say that I am?” We all need to affirm Peter’s 

response: “You are the Christ, the Son of the 

living God.” It is the starting point for a life 

of courageous Christian discipleship. 

Asking Good Questions: 
Intentionalizing Our Spiritual and Academic Journey

epilepsy at the University of Minnesota from 

1961 until 1991. He challenged students 

and faculty to intentionalize their academic 

and spiritual journeys by seeking to ask and 

answer a quality question each week. The 

question needed to be significant, answerable 

in a reasonable timeframe and would have 

an impact on how we lived. 

 While reading the Gospels for devotions 

I also noted that Jesus’ teaching style often 

In 2009 the Wilberforce Academy honored 
Dr. Anderson for his work as a Christian 

scientist.


